《Dummelow’s Commentary on the Bible – 1 Corinthians》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

Verses 1-12
Title.—(RV) 'A Psalm; a Song at the Dedication of the House; a Psalm of David.' There is no obvious connexion between the contents of this Ps. and its title. It is a thanksgiving for recovery from an illness which had threatened to be fatal, and in itself may very well have been written by David. But it is difficult to find in his life an occasion corresponding to the title, though the dedication of David's own palace, or of the site of the Temple, has been suggested. It is more likely that the words, 'A Song at the Dedication of the House,' were inserted into the title at a later time, when the Ps. was adopted for use at the dedication of Solomon's Temple, or of the second Temple, or at the re-dedication of the latter after it had been polluted by Antiochus Epiphanes (the origin of the Feast of Dedication mentioned in John 10:22. See Intro, to Daniel). The Ps. opens with praise for the writer's restoration 1 (Psalms 30:1-5), tells next of his troubles and his prayer (Psalms 30:6-10), and concludes with another thanksgiving (Psalms 30:11-12).

1. Lifted.. up] RV 'raised up,' from sickness. 

3. The grave] RV 'Sheol,' which, like the pit, means the state of the dead. 

4. At the remembrance of his holiness] RV 'to his holy name.' For 'remembrance' or 'memorial' in the sense of 'name' see Psalms 9:6. 

5. In his favour is life] better, 'his favour is for a lifetime,' in contrast to 'his anger.. a moment.'

Endure for a night] RV 'tarry for the night' as a passing stranger. 

7. Hast made] RV 'hadst made,' referring to the time of health and prosperity. My mountain] would be a figure for stability, but the reading is doubtful. Possibly it should be, 'hadst made me to stand upon strong mountains.' Thou didst hide thy face] a sudden change of experience, by which the Psalmist was shaken out of his self-confidence, and taught his entire dependence on God. 9. This v. shows how little the future life counted for in ordinary OT. thought. The pit] see Psalms 30:3. The dust] is the dead body. 

11. Sackcloth] the garb of sadness.

12. My glory] my soul.

01 Chapter 1 

Verses 1-31

Greeting and Thanksgiving. Partisanship in the Church
St. Paul, after greeting the Church and giving thanks for its spiritual gifts, rebukes the preference for various teachers which was prevalent among them; such a spirit lost sight of Christ crucified, the one subject of all Christian teachers.

1-9. Greeting and Thanksgiving.

1. Called to be an apostle] chosen by God, not self-appointed: see Acts 22:17-21. Sosthenes] This may be the ruler of the synagogue of Acts 18:17, converted since that time.

2. Sanctified in Christ Jesus] consecrated to God through faith in Christ, having Christ living in them and His influence moulding them. Called to be saints] lit. 'called saints'; because consecrated to Christ. They bore the name and should also show the nature of saints. The holiness of the Church is continually suggested in this Epistle. With all that in every place call] The greeting is extended to include all Christians in the neighbourhood. There was a branch of the Church at Cenchrem, the eastern port of Corinth (2 Corinthians 1:1; Romans 16:1). Call upon the name] Prayer was offered to Christ by all Christians from the time of the Ascension, and this is one of the clearest proofs that He was regarded as truly divine (Acts 7:59; Acts 9:21). 

3. Grace be unto you, and peace] St. Paul's invariable greeting to the Churches. Grace is the favour of God, and peace the result of the enjoyment of that favour.

4-9. Paraphrase. 'I praise God continually because through your spiritual union with Christ you have received the gifts of His grace. (5) I am especially thankful because your knowledge of the truth and your ability to give it expression have increased (6) with the increasing response of your spirits to the gospel of Christ. (7) You are thus on an equality with other Churches in respect of spiritual gifts; and you wait and watch for the coming of the Lord, (8) who will keep you faithful, so that none shall reproach you.'

4. I thank my God] St. Paul regarded the Corinthian Church, in spite of its sins and faults, as a true and living Church. 

5. Are enriched] RY 'were enriched.' In all utterance, and in all knowledge] The fact that they abused these gifts (1 Corinthians 12:3; 1 Corinthians 13:1-2; 1 Corinthians 14:2-13) did not lead the Apostle to undervalue them. 

6. The testimony of Christ] The Apostle's witness to Christ's person and power and saving work was verified by its effects upon the Corinthians.

7. The coming of our Lord] cp. 1 Corinthians 4:5; 1 Corinthians 7:29; 1 Corinthians 15:51; 1 Thessalonians 4:15; 2 Peter 3:4, 2 Peter 3:14. 

8. Confirm you] keep you steadfast. 

9. The fellowship of his Son] i.e. union with Him. This is the keynote of the Epistle, and leads to the thought suggested in the next paragraph, that they who are united to Christ should be united to one another.

(a) 1 Corinthians 1:10 to 1 Corinthians 4:21. Parties and Party Spirit in the Church
10-17. Paraphrase. 'Brethren, I implore you by the Holy Name of Jesus to abstain from strife and party spirit. I have heard of your disputes and of your use of the names of Apostles and even of Christ's Holy Name as party watchwords. (13-16) Can Christ be claimed as the property of a faction! And are you putting my name on a level with His Sacred Name? I am thankful that I baptised so very few of you that none can say I baptised in my own name. (17) Preaching was my work, not baptism—the preaching of salvation through the Cross of Christ.'

10. By the name of our Lord] The Apostle appeals to them by the Holy Name of Jesus, which itself should remind them of their oneness as His followers, since they had all been baptised into it. Speak the same thing] i.e. agree in calling Christ your only leader. Perfectly joined, etc.] lit. 'adjusted in the same mind and in the same view.' They should be reconciled, and try to be of the same spirit.

11. Chloe] We know nothing of her but her name. 'Those of her house' may have been sons or brothers or servants. Contentions] The 'divisions' of 1 Corinthians 1:10 had produced disputes probably at the meetings for worship.

12. This I say] The Corinthian Christians were divided into parties (see Intro.), each professing to follow the teaching and example of a favourite teacher. These parties had not yet separated into opposing sects, but their existence deprived the Church of the power of united action arising from united feeling.

13. Is Christ divided, etc.] see paraphrase. St. Paul reminds the Corinthians indirectly but emphatically of the crucifixion of Christ for them and of their baptism into His name. By the one they had been redeemed from sin; by the other they had been dedicated to Christ's service, and had entered into communion with Him. How then could they put others side by side with their crucified Lord?

Baptized in (RV 'into') the name of Paul] Their baptism did not dedicate them to Paul's service. 

14. Crispus] the ruler of the synagogue (Acts 18:8). Gaius] see Romans 16:23.

15. Lest any should say] This does not mean that the Apostle refrained from baptising because he had this danger in view, but only that because of the fact that a party had been formed in his name, it was well that he had not baptised, and so laid himself open to misrepresentation. 

16. Stephanas] was now with St. Paul (1 Corinthians 16:17). He had been the first Corinthian convert (1 Corinthians 16:15). 

17. Not to baptize] The Apostle reserved himself as far as possible for the work of preaching, and left baptism for the most part to his companions. Not with wisdom of words] i.e. paying attention, not to the manner of presenting the truth, but to the substance of the truth itself.

18-25. The gospel of the crucified Christ is no foolishness to those who know its power. The wisdom of the world has been shown to be mere folly by the wisdom of God in Christ. Men in their wisdom wandered away from God, and it is by this so-called folly of preaching that those who believe, both Jews and Greeks, have been saved.

18. Foolishness] Christ's self-sacrificing death produces no response in some hearts: cp. 2 Corinthians 2:15-16. Perish.. are saved] RV 'are perishing.. are being saved.' Salvation is here spoken of as present and progressive. The Apostle is thinking of the work of Christ in sanctifying those who believe. The power of God] Because the lives of those who receive it are transformed by the influence of Christ dwelling in them by His Spirit and moulding them to His will.

19, 20. Paraphrase. 'For God still works in the same way as when overruling the course of history He confounded those who in their boasted wisdom doubted His protection, and sought alliance with Egypt against Assyria. (20) Has He not confounded the wise, both learned Jew and keen-witted Greek, by revealing how little their learning and eloquence have done to save men from sin?'

19. It is written] Quoted from the LXX version of Isaiah 29:14; Isaiah 21. By wisdom] The Greeks learned nothing of His character from nature or speculation, and the Jews failed to recognise the truth taught in their history and in their law (cp. Romans 1, 2). The foolishness of preaching] St. Paul, of course, is writing sarcastically. Yes! you call it folly; but it is wiser than all your wisdom!

22-24. Paraphrase. 'And this is true, as the facts declare. The Jews will not believe unless a miracle is wrought before their eyes; the Greeks will accept no truth that is not commended by philosophical speculation; (23) but the subject of our preaching is salvation through the crucified Christ—who has by His death set us free from the bondage and from the power of sin—a doctrine which moves the Jews to anger and the Greeks to mirth, (24) but which is true wisdom to us, because we have been delivered from sin and brought to God by the transforming power of Christ.'

23. A stumblingblock] The idea of a crucified Messiah was repugnant to the Jews. Foolishness] The Greeks made a jest of such a religion. As an illustration the raillery of Lucian in a later age may be cited. 

24. Them which are called] those whom the message has found responsive. Christ the power.. and the wisdom of God] He is the power of God because He enables the sinner to overcome his sin; and the wisdom of God because He reveals the mind of God and the practicable way of salvation. 

25. The foolishness of God] This method of salvation by the Cross of Christ in point of fact saved men from their sins. And thus the so-called foolishness of God was proved in practice to be wiser than the wise methods of men.

26-31. Paraphrase. 'Look at the state of matters in your own Church. There are few among you eminent in the eyes of the world. (27-29) But it is just what is weak and lowly and of no account according to worldly standards that God has chosen to shame what is strong and lofty and worldly-wise; that no man may boast or compare his work with God's. (30) And you Corinthians are the evidences of the work of God in Christ who has saved you from your sins; (31) and so the word of prophecy has been fulfilled that if any one wishes to boast let him boast of what God has wrought for him.'

26. Ye see your calling] RV 'Behold your calling.' Calling] Not 'worldly station,' but God's invitation given through Christ. Not many wise, etc.] The Corinthian Church was composed chiefly of people who from the worldly standpoint were of little account. There were probably many freedmen and slaves in the Church, the former being chiefly engaged in trade. Prof. Ramsay says that the names Fortunatus, Achaicus (1 Corinthians 16:17), Gaius (1 Corinthians 1:14; Romans 16:23), Tertius (Romans 16:22), and Quartus (Romans 16:23), were those of freedmen, i.e. former slaves, who had been set free or redeemed. 'Gaius was probably a rich freedman to whom the honourable duty of entertaining the guests of the Church was assigned.' Noble] i.e. of noble birth.

28. Base] i.e. of low birth. Things which are not] i.e. mere nonentities: cp. Matthew 11:5, Matthew 11:25.

Hath God chosen] Thrice emphatically repeated, to mark the fact that all is due to God.

29. That no flesh should glory] because God's call is not given on account of any earthly position or advantage.

30. Who of God is made unto us wisdom, and righteousness, etc.] RM 'Who was made unto us wisdom from God, both righteousness and sanctification and redemption,' etc. There are only three co-ordinate terms in the sentence. Righteousness, sanctification and redemption are subordinate to wisdom and descriptive or explanatory of it. Christ is the true wisdom of God, the expression of His desire for our salvation and of His power in accomplishing it. That wisdom is shown in Christ as He first forgives our sins and accepts us as righteous, then goes on to make us pure and holy by His indwelling influence, and finally promises to give us ultimate victory over sin and death, and to raise us to life eternal. 

31. He that glorieth] There was nothing of which human wisdom could boast. Philosophy had helped a few intellectual minds, but had never touched the ordinary man. But the Cross made its appeal to the lowly as well as to the noble, and 'the foolishness of God' transformed human lives, delivering them from the bondage of sin and making them 'new creatures' in Christ. Therefore let them glory in God alone.

02 Chapter 2 
Verses 1-16

The Nature of St. Paul's Preaching
1-5. Paraphrase. 'When I visited you in Corinth I made no attempt to reconcile my message with your Greek philosophy, (2) but kept to the proclamation of the facts of Christ's life and death upon the Cross. (3) It was with much anxiety and self-distrust that I preached the gospel to you; (4) and the success I obtained was due not to my way of commending the truth, but solely to the spirit and power which animated me; (5) and so God's purpose was fulfilled, that your faith should be based not upon the eloquence of man, but upon the grace of God.'

1. When I came] i.e. on his first visit some five years before (Acts 18:1-11). Not with excellency of speech or of wisdom] St. Paul did not try to win the Corinthians to the gospel either by the eloquence of his speech in presenting it, or by his adroitness in showing its connexion with some of the philosophical ideas which were popular at the time. Testimony] i.e. which God sent me to give about Christ. RV, following another reading, has 'mystery,' i.e. the hidden counsel and will of God revealed in Christ: cp. Romans 16:25, Romans 16:26.

2. Save Jesus Christ, etc.] The Apostle relied for their conversion upon his witness to the great facts of Christ's life and death. The Crucifixion he dwelt upon all the more emphatically that he knew it must be an unattractive doctrine to many. 

3. In weakness] His first visit was paid at a time when he was either sick in body from his recurrent malady (2 Corinthians 12:7), or sick at heart from his failure at Athens (Acts 17:32), and dreading lest he were again to fail among these argumentative Greeks. Fear and.. much trembling] The Apostle frequently uses this expression to indicate an overpowering anxiety for the performance of duty, culminating in a supreme effort: cp. 2 Corinthians 7:15; Ephesians 6:5; Philippians 2:12.

4. The success of the Apostle's preaching was the result of his own possession of the divine Spirit, and the power that resided in his message to arrest and convince the hearer.

6-16. Paraphrase. 'There is indeed a wisdom with which the facts of the gospel are in harmony and which we declare to those who are ripe to receive it. (7, 8) It is not the wisdom of this world, for that led its possessors to crucify the Lord; but the wisdom which God has long kept secret (9) as the Scriptures confirm. (10) This secret wisdom God has revealed to us by His Spirit; (11) for just as man's spirit alone knows his secret thoughts, so only the Spirit of God knows God's deep designs. (12) And that Spirit of God has revealed these designs to us, (13) and we preach them in words suited to convey their spiritual message. (14) Now to the man who has not been enlightened by the Spirit of God these truths make no appeal; (15) but he whose mind has been thus enlightened is able to estimate them rightly, and he himself in his turn cannot be understood by the unspiritual. (16) For no one can know the mind of the Lord so as to instruct Him; but we are in sympathy with the mind of Christ, and so can understand these spiritual truths which are revealed in Him.'

6. Wisdom] Christianity has a wisdom of its own. While it is centred in a Person, it is capable of being expressed in the terms of philosophy, and is in harmony with all that is best in human reasoning and speculation.

Perfect] St. Paul divides Christians into two classes, the beginners and the advanced. The former must be taught the simple truths of the gospel and grounded in its facts: the latter are able to receive teaching regarding God's plan in redemption and His purpose as it is revealed in Christ and illustrated in the history of the world. 'Perfect' means 'mature,' 'full-grown,' and is applied to Christians of ripe experience and character. It is often used in this sense in the Epistle to the Hebrews: cp. Ephesians 4:13; Colossians 1:28; Hebrews 2:10; Hebrews 5:9, Hebrews 5:14; Hebrews 9:9; Hebrews 10:1, etc.

The princes of this world] 'The men of light and leading' (Dods). They showed utter ignorance of God's mind: cp. 1 Corinthians 2:8.

7. In a mystery] Mystery means something formerly hidden in the counsels of God, but now revealed. The 'mystery' here is the reasoned account of the redemption brought by Christ. Theology is necessary if we are to understand our religion. Unto our glory] cp. Matthew 25:34. 

8. The Lord of glory] The glory is His; and He came to bestow it upon us, to bringus to the perfection of our nature. 

9. Eye hath not seen] A free quotation, perhaps from memory, of Isaiah 64:4 with the addition of 'neither have entered into the heart of man,' in order to emphasise the fact that man has had no share in the discovery. The things which God hath prepared] The spiritual blessings and comforts and enhghtenment revealed in Christ. 

10. Searcheth] i.e. explores, fathoms: Psalms 139:1; Romans 8:27. The deep things] lit. 'the depths of God': i.e. His counsels. 

11. The spirit of man.. the Spirit of God] The two expressions are exactly parallel. The spirit of man is man's conscious self in thought: and the Spirit of God is His conscious Self in thought.

12, 13. Render, 'Now when we accepted the salvation of the gospel our minds were enlightened not by any worldly wisdom, but by the wisdom which God's Spirit bestows upon the spiritually-minded and which enables us to understand and appreciate the blessings given us through Christ. (13) And these blessings we explain to you in terms suggested by no human philosophy, but by God's Spirit, interpreting spiritual truths in spiritual language.'

12. The spirit of the world] i.e. the wisdom falsely so called, which brought men no blessing. The spirit which is of God] i.e. true spiritual insight, which God gives by bestowing upon us a portion of His own Spirit, sending forth into our minds His light and truth (Psalms 43:3). The things that are freely given]

The spiritual blessings brought by Christ, forgiveness, sanctification, redemption (1 Corinthians 1:30).

13. We speak] Our language no less than our truths are the result of the spiritual insight with which God has enlightened our minds. Comparing spiritual things with spiritual] The phrase should be translated either, (1) 'interpreting spiritual truths in spiritual language,' or, (2) as in RM, 'interpreting spiritual things to spiritual men.' The former connects it with the context of this v., the latter with 1 Corinthians 2:14. With the former also cp. 1 Corinthians 2:4.

14. The natural man] i.e. man as he is by nature before he has come under the influence of God's grace. He may have all the intellectual qualities necessary to comprehend the wisdom of man, but he cannot understand the wisdom of God without the spiritual qualities which come only from acceptance of the gospel, e.g. humility, purity of heart, and submission to the influence of Christ. 

15. Is judged of no man] The unregenerate man cannot estimate the spiritual man's experiences and aspirations: he is only bewildered when he hears these things mentioned. 

16. Who hath known] adapted from Isaiah 40:18. No man untouched by God's Spirit can know anything of His mind. His truth is only revealed to those in sympathy with the spirit and character of Christ.

03 Chapter 3 
Verses 1-23

The Fault of Party Spirit
The immaturity of the Corinthian converts and their unfitness for anything but elementary instruction in the faith is proved by their mutual jealousies and their disagreements about their teachers.

1-9. Paraphrase. 'Te yourselves, brethren, are an illustration of what I say. (2) I have treated you as beginners and given you elementary Christian teaching, for hitherto you have been unfit for any other. (3, 4) You are still but immature Christians, as the strife and division about your teachers show. (5-7) We apostles are but instruments in the hands of God to secure your salvation; we are powerless of ourselves. (8, 9) Both of us are alike in this respect, and all we are concerned with is the faithfulness of our work. For we co-operate to carry out God's purpose in tilling the field of your spiritual life, or, as we may put it, in contributing to the building of your Christian character.'

1. Not.. as unto spiritual] The hidden wisdom of which the Apostle has been writing is not for them. Carnal] The Gk. means 'fleshy,' and points to the fact that they were mere infants, so to speak. It is interpreted by the words which follow. 

2. Milk] the rudiments of the gospel; the alphabet of Christianity. We find samples of it in Paul's preaching (Acts 13:14-43; Acts 17:2-3; Acts 18:22-28; Acts 19:2-4).

Meat] more advanced teaching regarding the purpose of Christ's coming and the faith and hope of Christians, such as is presented in the Epistles to the Romans, Colossians, and Ephesians. 

3. Carnal] The Gk. here is different from that in 1 Corinthians 3:1, and means 'fleshly,' i.e. walking in the lusts of the flesh.

4. Carnal] The Gk. is again different from 1 Corinthians 3:1 and 1 Corinthians 3:3, and means, as RV, 'men.'

5. Ministers] i.e. servants who ministered to your needs. Even as the Lord gave] i.e. according to the ability given by God. 

6. I have planted] St. Paul founded the Church at Corinth (Acts 18:1-18). Apollos watered] Acts 18:27. 

8. One] lit. 'one thing,' i.e. having a common aim. 

9. Labourers together with God] RV 'God's fellow-workers.' Perhaps, better, 'fellow-workers for God,' the emphasis all through being on God's power and work. The Apostles were fellow-workers with one another, but not fellow-workers with God in quite the same sense. Husbandry] i.e. tilled field. Building] The Apostle in the next few vv. develops the illustration taken from building, with which as a frequenter of cities he was more familiar. For this metaphor cp. Ephesians 2:20-22; Colossians 2:7.

10-15. Paraphrase. 'Let me remind you that by the favour of God I was the founder of your Church. Those who followed me took up my work. (11) The foundation I laid was faith in Jesus Christ. (12) No one can lay any other; but every builder is responsible for what he builds upon it. (13) The tests applied to the spiritual lif e and character of the Church will prove his faithfulness or his unworthiness in the day when the Lord returns in judgment. (14, 15) If the spiritual life of his converts be healthy and their growth in goodness evident, he will be rewarded; but if not, he will lose his reward and barely secure his own salvation.'

10. Another buildeth] Apollos and others carried on the work begun by St. Paul. How he buildeth] The Apostle indicates the great responsibilities of Christian ministers and teachers, 

11, 12. Other foundation] Faith in Christ as Saviour and willing submission to His influence are the foundation on which Christian character must be built. If these are set aside, the character is not based on Christ, and all teaching which does not begin from the statement of these principles and retain them as its basis is not in any true sense Christian.

13. The day] i.e. the day of judgment or the day of the Lord. The imagery of fire testing the building is both natural and suggested by the OT. accounts of the manifestations of Jehovah. 

15. Saved] because of his own Christian life. Yet so as by fire] As the builder may escape with his life while the flames destroy the building on which he is engaged, so the Christian teacher may be saved himself, though his teaching be proved worthless for edification. 'Sincerity does not verify doctrine, but it saves the man' (F. W. Robertson).

16, 17. Woe to the teacher who by pernicious teaching or example injures or destroys the spiritual life of members of the Church of Christ: God shall do even so to him. If any man defile] A worse case than 1 Corinthians 3:15. There the merely unprofitable teacher himself escapes; here the positively hurtful is punished. Holy] i.e. sacred, not to be injured with impunity.

Which temple ye are] RV 'and such are ye,' i.e. holy.

18-23. Paraphrase. 'Do not deceive yourselves; but if there be any of you priding himself on his worldly wisdom let him quickly unlearn it, that he may learn the true wisdom. (19, 20) For as Holy Scripture teaches, worldly wisdom is but folly in God's sight. (21-23) Do not, therefore, use the names of your teachers as party watchwords, boasting about your devotion to this or that one. Learn what is good from them all, for they all alike belong to you. And not only do they belong to you, but all things belong to you; and you belong to Christ; and Christ Himself belongs to God.'

19. The wisdom of this world] The conceit and vanity of men are folly with God. The results of this folly in Christian teachers are indicated in 1 Corinthians 3:15, 1 Corinthians 3:17. It is written] Job 5:13.

20. And again] Psalms 94:11. 

21. Glory in men] boast of their preference for this or that teacher, as they had been doing (1 Corinthians 1:12).

21. All things are yours] To him who is united to Christ all things belong, contributing to the growth of his Christian character and the increasing perfection of his spiritual life. He learns from all teachers; the world provides him with the means of growth in grace, for all his experiences in its possessions and work influence his spiritual life; life is full of divine meaning and purpose; death is revealed to him as the gate of life; he is delivered from any danger to his spirit arising from the perplexities of the present or the problems of the future (things to come). 
23. Ye are Christ's] i.e. you belong to Christ, not to Paul or Apollos or Cephas. And Christ is God's] i.e. God is over all; even Christ belongs to Him. And as we are Christ's, we belong to God. Theodoret remarks, 'Christ belongs to God, not as God's creature, but as God's Son.' Perhaps the Apostle simply desires to assert that God is supreme over all: cp. 1 Corinthians 15:24; John 4:34.

04 Chapter 4 
Verses 1-21

Christian Teachers only the Instruments of God
The folly and sin of quarrelling about different teachers who are but servants of Christ and responsible to Him.

1-5. Paraphrase. 'You have been engaged in strife about the merits and position of your teachers. Consider for a moment what they are. They have no authority of their own; they only bear Christ's messages. (2-4) Servants are responsible to their master; and so I am responsible not to you or to any man, but to Christ. (5) Have patience until Christ comes, when every man will be rewarded as he has deserved.'

1. Ministers] rather, subordinates.

Stewards] dispensing the truths entrusted to them, not giving of their own. Mysteries of God] the spiritual truths revealed by Christ, and by His Spirit in Christian experience (John 16:12-13). 

2. Required in stewards] cp. Matthew 24:45-51; Luke 16:1, Luke 16:2. 

4. I know nothing by myself] RV 'against myself.' The idea is the same as in Acts 24:16. 

5. Before the time] i.e. of Christ's return. St. Paul evidently expected the advent of Christ within the lifetime of himself and his converts, though the exact time was uncertain: cp. 1 Corinthians 15:51.

The hidden things of darkness] the things that are at present unknown. There is no suggestion of evil in the phrase. Along with the counsels of the hearts it denotes all the materials for forming a just judgment.

6-13. Paraphrase. 'In speaking of the folly of these divisions I have used only the names of Apollos and myself; but the same principles apply to your attitude to all your teachers. (7) Why do some of you pride yourselves on being better than others? None of you has anything that he did not receive. (8) You boast as if you had all possible wisdom. Would that it were so, that we might share it. (9) It looks as if we who are Apostles were the least worthy of all God's servants, a spectacle for men and angels. (10) You are wise and honourable; we are foolish and contemptible. (11-13) We suffer and toil, returning blessing for cursing; and are looked upon as outcasts to this day.'

6. Not to think of men above that which is written] RV 'not to go beyond the things which are written.' The expression is ambiguous to us: it may refer either to what St. Paul has already written or to the general teaching of the OT. Perhaps it was a familiar quotation, 'Do nothing beyond the injunctions of Holy Writ.' Be puffed up for one against another] lit. 'Be puffed up the one in favour of one (say, Paul) against the other (say, Apollos).'

7. Who maketh thee to differ] better, 'who maketh thee (who art puffed up) superior?' That thou didst not receive] i.e. from us (whom ye now despise), as is shown by 1 Corinthians 4:8. 

8. Now ye are full] The Apostle now returns to the use of sarcasm, the weapon he has already wielded with effect. The several sentences are either interrogative or exclamatory, and should have marks of interrogation or exclamation. He expresses with bitter irony their own estimate of themselves as having reached perfection, 'come into their kingdom,' so to speak, and needing to learn nothing more. Would to God you did reign] How little they knew their true spiritual position: cp. Revelation 3:17. 

9. The Corinthians' fancied position is contrasted with the Apostle's actual position. Last, as it were appointed to death] RV 'last of all, as men doomed to death.' He likens the Apostles to criminals condemned to fight to the death in the arena. For the metaphor cp. 1 Corinthians 15:32. A few years later Christians were often so put to death. Spectacle] Gk. 'theatre.'

10. The sarcasm is continued. We are fools] in preaching the foolishness of the Cross. Ye are wise] i.e. shrewd, clever.

12. Working with our own hands] St. Paul's constant practice: cp. Acts 18:3; Acts 20:34; 1 Corinthians 9:15; 1 Thessalonians 2:9; 2 Thessalonians 3:8.

14-21. Paraphrase. 'Iwrite not to shame you, but to admonish you; and I have the right to do so, for I am your spiritual father. (16, 17) Follow my example, therefore; and attend to the instructions of Timothy whom I sent to remind you of my teaching and practice. (18) Some of you have been pluming yourselves on your attainments, and posing as authorities, as if I were never to return to you. (19, 20) Do not deceive yourselves. I shall soon be with you to test not the words of these authorities, but their power: for the kingdom of God is advanced not by empty words, but by spiritual power. (21) The spirit in which I shall come depends upon yourselves. If you continue in your evil courses I shall act with severity: if you repent I shall be gentle and encouraging.'

15. Instructers] RV 'tutors': those who succeeded St. Paul at Corinth. Begotten you through the gospel] St. Paul had been the means of their conversion. He had given them the new life.

17. Timothy. See Intro. My ways which be in Christ] i.e. my manner and conduct as a teacher in Christ's service. In every church] He constantly appeals to the practice of other Churches as a check to the spirit of individualism and separation so prevalent at Corinth: cp. 1 Corinthians 7:17; 1 Corinthians 11:16; 1 Corinthians 14:33, 1 Corinthians 14:36. 

18. Puffed up] Some of the Corinthian converts conceived themselves so 'wise' as to be able to despise St. Paul's authority. Their opposition developed later on, and drew from St. Paul the 'severe' letter which we have in 2 Corinthians 10-13. See Intro. 2 Cor. As though I would not come] RV 'as though I were not coming.' They seem to have thought that as he had remained so long in Ephesus he would not return to Corinth.

19. Shortly] cp 1 Corinthians 16:5. For his plans and their ultimate fulfilment see Intro. 2Cor.

20. Not in word, but in power] The extension of God's kingdom is promoted not by eloquence of speech but by spiritual influence proceeding from Christ's followers, and becoming a power in men's lives: cp. Romans 14:17.

05 Chapter 5 

Verses 1-13
(b) 5:1-13. The Case of Immorality
The Apostle had written (1 Corinthians 4:21) of coming to exercise authority. Here was a case in which it was needed. A man had created a scandal by marrying his stepmother, and the Corinthians had done nothing. They had allowed him to retain his membership in the Church. St. Paul instructs them to excommunicate the offender, and keep the Church pure.

1-8. Paraphrase. 'A rumour has reached me that unchastity exists among you, and that one of your number has taken his stepmother as his wife, an act which the very heathen abhor. (2) How can you maintain your attitude of self-satisfaction in presence of this scandal? Why do you not rather humiliate yourselves and remove the sinner from your fellowship? (3) For I who am at a distance feel the disgrace as though I were among you, and have already decided what must be done, as if I were in your assembly. (4, 5) When you are gathered together, I being present with you in spirit, proceed to pass sentence of excommunication on this man, delivering him solemnly to Satan in the name of Jesus our Lord, that his soul may be saved even if his body perish. (6) How senseless is your self-conceit in presence of this impurity. Do ye not realise that you are all in danger of being degraded by it? (7) Put away this leaven of unholiness, then, and remain free from it. Remember how at the Passover all leaven was put away; and now that our Paschal Lamb Christ Jesus has been sacrificed, and our feast of unleavened bread begun, (8) let us celebrate our Passover by putting away the leaven of vice and sin and using only the unleavened bread of purity and truth.'

1. It is reported commonly] RV 'It is actually reported.' His father's wife] The father may have been dead or separated from his wife: the stepson had then married her. The Corinthian Church was evidently unconscious that there was anything sinful in such a union. Had the man and woman been living in sin without marriage the Church could scarcely have made even a show of defending their conduct. The persons referred to in 2 Corinthians 7:12 have no connexion with this incident: see notes there. 

2. Puffed up] This is probably to be taken generally as referring to their boastfulness about their spiritual privileges and attainments: cp. 1 Corinthians 4:6-12. The Apostle expresses surprise that the scandal among them did not humble their pride. 

3. Have judged already] taking their concurrence for granted; or giving them a suggestion trusting that they would follow it at once. He here asserts his authority to guide them in matters of discipline; and it was over this question of authority, and not over that of the offender's conduct, that the dispute between St. Paul and the Church arose. 

4. In the name of our Lord Jesus] Placed emphatically at the beginning, to indicate the Church's final authority for taking this step to enforce discipline: cp. Matthew 18:18, Matthew 18:20. When ye are gathered together, etc.] St. Paul did not take discipline out of the hands of the Church. He stepped in when the Church had failed in duty, pointing out the duty and leaving the Church to perform it.

My spirit] They were to think of him as present in spirit, and to let his influence mould their deliberations. 

5. To deliver.. unto Satan] The offender was to be solemnly excommunicated and handed over to Satan, who had power to cause disease, in the belief that sufferings of body would assail him and work repentance and salvation in him, even if they ended in bodily death: cp. Luke 13:16; 2 Corinthians 12:7. 

6. Your glorying] see on 1 Corinthians 5:2. A little leaven] Leaven is here used of corrupting influences as elsewhere in the NT., except in our Lord's parable of the leaven: cp. Matthew 16:6, Matthew 16:12; Mark 8:15; Luke 12:1; Galatians 5:9. A low ideal of conduct even in one case has farreaching effects upon the whole community. 

7. The old leaven] Not (or, at any rate, not only) the unchaste sinner, but the spirit in the Church which is indifferent to the sin. Christ our Passover] The mention of leaven, which was associated with the Passover, causes the Apostle to think of that institution; and leads him to speak of Christ in allegorical fashion as the Christian Church's Passover. As Christ has been sacrificed the days of the spiritual feast of unleavened bread have begun; and consequently every vestige of impurity and malice and sin must be rigorously excluded.

9-13. Paraphrase. 'This is just what I wrote to you in my former letter—that you were to have no connexion with men of impure life. (10) I did not mean that you were to have nothing to do with the heathen, who are greedy and covetous and idolaters, in matters of business and such like, for that is impossible. (11) But I meant that if any professing Christian were guilty of such wickedness as impurity or drunkenness or evil speaking or greed, you were to have no fellowship with him. (12, 13) I have nothing to do, so far as judgment is concerned, with the world at large. We have to judge those in the Church; whereas the judgment of the world we leave to God. Therefore, excommunicate that wicked man.'

9. In an epistle] This clearly refers to a previous letter no longer extant and prior to any of our Epistles to the Corinthians. See Intro. 

11. But now I have written] RM 'As it is, I wrote.' The meaning is, 'What I wrote was,' etc. The Corinthians probably asked St. Paul in their letter in reply to his first one, what they were to do when they met non-Christians in business and society. Not to eat] They might be compelled to meet with such men and to have some business or social relations with them, but they were not to have any association with them but what was absolutely unavoidable. 

12. Them.. that are without] i.e. the heathen generally; all outside the Church.

Do not ye] They exercised discipline in some cases though they had not recognised its necessity in this one.

06 Chapter 6 

Verses 1-20
(c) 6:1-11. Christians and Litigation
St. Paul reproves the Corinthians for referring their disputes about ordinary affairs to heathen judges. The subject was suggested by rumours he had heard; and the mention of 'judgment' in 1 Corinthians 6:13 of the previous chapter prompted its treatment at this stage.

1-6. Paraphrase. 'How is it that when you quarrel with one another you go before heathen judges and do not let some of the brethren decide your matter? (2) You spoke of the saints judging the world, why not allow them to settle these trifles? (3) You spoke of Christians as looking to sit in judgment on angels; why not then let them deal with the ordinary affairs of life? (4) And if you must have these things settled formally, make umpires of unimportant Church members rather than heathen. (5) I write thus to make you ashamed. Is there really no wise man among you who can be trusted to judge between his brethren, (6) and to prevent this unseemly practice of calling in unbelievers to settle your disputes?'

1. Dare any of you] Such action was antagonistic to the Christian spirit. The unjust] RV 'the unrighteous,' i.e. the heathen. The name is used in irony for 'unbelievers' (1 Corinthians 6:6). 'Do you call the heathen unjust, and yet dare to go to them alone for justice?' Saints] i.e. Christians.

2. That the saints shall judge the world] This v. and the two following vv. are written sarcastically. They appeal to the 'knowledge' of the Corinthians, and it is probable that they were suggested by expressions in the letter sent by the Corinthians to St. Paul. They were puffed up with spiritual pride (1 Corinthians 5:2), and in their conceit and vanity had spoken of their hope to judge both men (1 Corinthians 5:12; 1 Corinthians 6:2) and angels (1 Corinthians 6:3). If this be their expectation, says the Apostle, surely they are capable, even the meanest of them, of judging in matters of daily life. To take these expressions, about the saints judging the world and angeis. seriously, is to miss the point of the Apostle's argument. Besides, he has already said that the Christians (both he and they) had nothing to do with judging the world, which was God's part (1 Corinthians 5:12-13). (See Ramsay, 'Hist. Com. on Corinthians,' in 'Expositor,' VI. 4, p. 278.)

6. Before the unbelievers] The Corinthian converts referred their disputes about matters of daily life, such as 'prices and ownership' (Ramsay), to heathen judges or arbitrators. St. Paul urges them, if quarrel they must, to choose arbitrators from among the brethren.

7-11. Paraphrase. 'But the fault lies deeper than this, for you should have no such disputes at all. Far better be wronged and defrauded (8) than wrong and defraud your brethren. (9, 10) After all, in the end the unrighteous shall not inherit the kingdom of God. And who are the unrighteous but the unchaste, the greedy, the drunken, and the extortionate, none of whom have any part in that kingdom? (11) Such indeed were some of you Corinthians; but since your baptism you have professed that you are seeking to become pure and holy through the influence of Christ and the working of the Holy Spirit.'

7. There is utterly a fault] RV 'Already it is altogether a defect in you.' St. Paul here ceases to employ raillery, the weapon he has used so effectively in the previous vv., and remonstrates with them in the most serious fashion. The real fault was not in going to heathen judges to get their disputes arranged, but in having occasion to call in any one at all.

9. Shall not inherit the kingdom] i.e. have no share in its present privileges and future blessings. The kingdom of God is a spiritual kingdom (John 18:36); its blessings and privileges are spiritual; how then could such unspiritual men as those enumerated, whose conduct tended to harden the heart and dull the spiritual insight, have any part in it? cp. Acts 8:21.

11. Ye are washed] RM 'ye washed yourselves,' i.e. submitted to baptism as the sign of the washing away of your sin.

Sanctified] set apart, dedicated to God's service. Justified] accepted as righteous.

In the name of the Lord] i.e. through spiritual union with Him and continual submission to His influence.

(d) 6:12-20. The Obligation of Purity
The Corinthians seemed to have claimed that they were free to satisfy all bodily desires now that the gospel had set them free from the association of eating with idolatry.

St. Paul points out, first, that there are qualifications of this freedom even in things that are morally indifferent, and then that fornication is not one of these things. The subject arises naturally out of what he has said in 1 Corinthians 6:9, 1 Corinthians 6:10.

12-20. Paraphrase. 'It is true as you suggest that “all things are lawful” but this is not an absolute but a relative principle. You must not argue that the existence of appetites proves the lawfulness of their gratification: you must take care that what is lawful is also wise, and that appetite does not make you its slave. (13, 14) Both food and the organ which digests it are perishable. But the body has an eternal element, and unchastity harms that eternal element, designed as it is for the service of Christ and participation in the Resurrection. (15-17) You know that your bodies partake in the mystic union that exists between Christ and His people. How shameful is it, therefore, to violate this union by acts of immorality. Such acts cause a carnal union between those who participate in them, just as Scripture speaks of husband and wife being "one flesh": whereas the Christian is united to Christ in a spiritual union. And the immoral union is destructive of the spiritual union. (18, 19) Therefore keep yourselves unspotted by this sin; for there is none that defiles the body like this and makes it unfit for the dwelling-place of the Holy Spirit. (20) Remember that you are not your own possession; you have been purchased by Christ who has given His life for you; therefore, see that you honour Him by consecrating your very bodies to His service.'

12. All things are lawful] cp. 1 Corinthians 10:23. St. Paul seems to have stated this as a principle in regard to the use of certain kinds of food (e.g. meats offered to idols, 1 Corinthians 10:25, 1 Corinthians 10:27), and the Corinthians had applied it generally to sensual indulgences. The Apostles, therefore, while still asserting the principle, points out two qualifications of it; (a) that what is lawful should also be beneficial, and (b) that no one should become a slave even to a lawful habit. We shall best understand the principle and its application if we think of it in relation to some such modern practice as, e.g., the use of strong drink. 

13. Meats] An instance of things indifferent: cp. 1 Corinthians 8-10, where this matter is treated at length. St. Paul grants liberty in respect of meats; but the liberty does not excuse violating another man's conscience or becoming a slave to gluttony. Now the body is not, etc.] The Corinthians regarded the use of food and fornication as exactly on the same level, as both satisfying appetites: they held that the existence of bodily appetites justified their gratification. St. Paul, on the contrary, draws a sharp line of distinction between these two things.

14. Will also raise up us] St. Paul's argument in the whole passage is based on his view of the Resurrection which he explained in 1 Corinthians 15 : see esp. 1 Corinthians 15:35-53. Man's body is eternal; death and the grave do not destroy but purify and change it, as the earth removes the husk and glorifies the corn cast into it.

16. Saith he] i.e. God in Scripture (Genesis 2:24).

One flesh] The words spoken first of marriage are applied here to an unholy union. St. Paul does not place the two on the same plane, but only points out that in this one respect they are similar. 

17. One spirit] i.e. he shares in the life of the Lord: cp. John 15:4, John 15:5.

18. Without the body] i.e. outside it; do not affect its spiritual nature and destiny in the same way as this sin. Sinneth against his own body] see on 1 Corinthians 6:14. 

19. The temple] i.e. the shrine wherein He dwells: cp. 1 Corinthians 3:16; 2 Corinthians 6:16.

Ye are not your own] The best of all reasons for not defiling the body. 

20. Bought with a price] Christ has given Himself for you, and you are His; yea, God has given Christ for you, and you belong to God through Him.

Glorify God in your body] RV omits the rest. St. Paul is dwelling on the necessity of bodily purity, and appropriately concludes with this appeal.

07 Chapter 7 

Verses 1-40
(a) Answer to Questions about Marriage
The Corinthians had in their letter (1 Corinthians 7:1) asked St. Paul's opinion on several points connectedwithmarriage. His language in reply is guarded; he speaks with some diffidence; he constantly admits exceptions and lays down restrictions. This makes his meaning sometimes obscure; but the general drift is that celibacy, though a good thing in itself, is not suited to the needs of many, especially in circumstances like theirs; and marriage, though not obligatory, is not only sinless, but good in itself; and those married, even to heathen spouses, should not separate without necessity.

1-7. Celibacy is good, but marriage is usually advisable; only let it be real and complete.

Paraphrase. '(1) In answer to your questions—Celibacy is a good thing. (2) But because of the profligacy around you, it is well that each should marry. (3, 4) But the marriage must be a real one, each giving the other conjugal rights. (5) Let there be separation only by mutual consent, for a given time, for purposes of devotion. (6) But I say all this as a concession to your circumstances, not as a command. (7) I should like all to be like myself. But all have not the same gifts from God.'

1. The things whereof ye wrote] Probably most of the rest of the Epistle is taken up with answers to these questions, and considerations arising out of them. It is not clear whether the letter from the Corinthians suggested that celibacy ought to be universal, or deprecated it as unnatural, or asked, as Ramsay thinks, whether it was 'incumbent on Christians to marry, as the Jews and Roman law maintained.' Good] i.e. celibacy is an excellent thing (the reasons for this are given, 1 Corinthians 7:26, 1 Corinthians 7:32), but marriage is often the safer course. 

2. To avoid fornication] which was very prevalent at Corinth. St. Paul treats of the higher aspect of marriage elsewhere (Ephesians 5:26, Ephesians 5:33). Every (RV 'each') .. his own] Concubinage and polygamy are forbidden. 

3. Due benevolence] RV 'her due'; i.e. primarily, cohabitation.

5. To fasting and prayer] RV 'unto prayer,' omitting 'fasting' on the authority of the best MSS. So Mark 9:29. For your incontinency] i.e. through your lack of self-control. 

6. This] Perhaps 1 Corinthians 7:5 more probably, all he has said in recommendation of marriage from 1 Corinthians 7:2 onwards. 

7. Even as I myself] i.e. able through self-control to lead a celibate life.

His proper gift] He to whom God has denied this ability, has received some other gift from Him. St. Paul must have been unmarried, or, just possibly, a widower.

8-16. Consequent advice or commands. (a) 8, 9. To the unmarried and widows—to remain so, unless they have an overmastering desire. (b) 10, 11. To the married Christians. The Lord's command is against separation; if Such take place, the separated party is to remain unmarried, (c) 12-14. In cases of mixed marriages St. Paul's opinion is that the two should continue to live together if the heathen partner, is willing; for the fact that the one is a Christian brings the other also into the Christian sphere, as is the case with the children. 15, 16. But if the heathen partner wants to separate, he or she may do so, and the Christian is then set free. But domestic peace is what God desires; the heathen partner may possibly be converted.

8. Even as I] i.e. unmarried and without desire for marriage. 

10. Not I, but the Lord] This exhortation is confirmed by the Lord's own authority (Matthew 5:32; Matthew 19:4-9) which forbids divorce. This is one of the passages which show St. Paul's acquaintance with Christ's teaching, and the supreme authority he attached to it: cp. 1 Timothy 6:3. 

12. I, not the Lord] Christ had said nothing about mixed marriages; the Apostle is left to his own judgment: cp. 1 Corinthians 7:40. He does not encourage mixed marriages (2 Corinthians 6:14), but is thinking of cases where husband or wife has been converted since marriage. 

14. Is sanctified] i.e. brought into the Christian sphere, under Christian influences. Now are they holy] i.e. regarded as Christian children; as are still more evidently the children of two Christian parents. This phrase 'enunciates the principles which leads to infant baptism, viz. that the child of Christian parents shall be counted as a Christian' (J. Lightfoot). 

15. A brother or a sister] the Christian partner. Not under bondage] i.e. is not bound to continue with the other.

15, 16. God hath called us to (RV 'in') peace.. save thy wife] 1 Corinthians 7:16 either (a) continues the thought of 1 Corinthians 7:15—God's aim for us is peace, which will here be best secured by separation; and the possibility of saving the heathen partner by remaining is, after all, uncertain—but more probably, (b) it continues the main thought of 1 Corinthians 7:12-14, 1 Corinthians 7:15 being parenthetical, 'But God desires that the married should live in peace together, and this may result in the conversion of the heathen partner.'

17-24. The general principle; let each remain as he was when God. called him (1 Corinthians 7:17, 1 Corinthians 7:20, 1 Corinthians 7:24). This holds good, (a) of circumcision and uncircumcision. Let each keep as he is; the one important thing is to keep God's commandments. (b) Of slavery and freedom. A slave should not mind his position (though he may avail himself of an opportunity to become free). The Christian slave is Christ's freedman; the Christian freeman, Christ's bond-: servant, owing service to Him, not to men.

17. But] RV 'only'; I only lay down the general rule. Hath distributed] i.e. his condition and circumstances of life. 

18. Circumcised.. uncircumcised] Used metaphorically, 'If any Jew has been converted, let him remain a Christian Jew; if a Gentile is converted, let him not seek to become a Jew, but remain a Christian Gentile.'

19. Circumcision is nothing] cp. Galatians 5:6; Galatians 6:15; Romans 2:25-29. 'Not nationality but obedience to God determines Christian character' (Stevens). 

20. Calling] not 'occupation in life,' but 'condition in which God's call found him.' St. Paul lays this down, not as a universal, but as a good general rule: cp. 1 Corinthians 7:9, 1 Corinthians 7:15, 1 Corinthians 7:28.

21. But if thou mayest be made free, use it rather] an ambiguous sentence, like 1 Corinthians 7:16. 'It' may mean 'slavery' or 'freedom.' Either 'even if you have an opportunity of freedom, remain a slave'—this suits the immediate context—or, 'but if you have an opportunity of freedom, take it.' This would be a parenthetical piece of advice. This is favoured by St. Paul's thought elsewhere. He was proud of his citizenship; he prefers celibacy because it gives greater freedom to serve God. So does liberty compared with slavery. Slavery was an essential part of the social conditions of the time. The Apostle accepts it as such, but lays down a principle which undermines it, viz. that Christ makes no difference between bond and free. He insists, not on the rights of slaves, but on the duties of masters towards their Christian brethren (Ephesians 6:5-9; Colossians 3:22 to Colossians 4:1; 1 Timothy 6:1-2, and especially Philemon). The spread of the Christian spirit swept away the worst evils of slavery, before abolishing slavery itself.

22. Freeman] RV 'freedman'; set free from sin (John 8:34-36; Romans 8:2; Galatians 5:1), but still owing service to Him who freed him. Christ's servant] RV 'bondservant'; bought by Him 'whose service is perfect freedom.'

23. Bought with a price] cp. 1 Corinthians 6:20. Servants] (RV 'bondservants') of men] i.e. slavishly yielding to their desires; slaves to custom or public opinion: cp. 2 Corinthians 11:20. 

24. With God] i.e. in His presence, consciously doing His will.

25-38. Marriage of virgins. The Corinthians seem to have asked particularly whether fathers ought to give their daughters in marriage. St. Paul now comes to this point, first, however, going into the question of marriage generally, and giving reasons for preferring celibacy. He says he cannot appeal to any commandment of the Lord, so simply gives his own opinion, assured that he deserves their confidence. He repeats the general rule (cp. 1 Corinthians 7:17) that it is best for each to remain as he is, considering the early coming of the Lord and the distress preceding it; so that while there is no sin in marriage, yet celibacy is best, (a) because the married will meet with greater troubles; (b) because the shortness of the time before the Lord's coming bids all to sit loose to worldly things; (c) because the unmarried is freer from distraction, and able to serve the Lord more completely. However, he does not want to constrain them, but merely to advise for the best. If a man considers it right to give his daughter in marriage, let him do so; but he who, feeling no such necessity, resolves to keep her unmarried, does better.

25. Virgins] i.e. unmarried daughters. The Roman law endeavoured to make marriage universal; and the Jewish view was similar.

No commandment of the Lord] either laid down by Him while on earth (see on 1 Corinthians 7:10-12), or imparted by special revelation. To be faithful] i.e. to give a trustworthy opinion, one deserving of confidence, as a steward of the mysteries of God (1 Corinthians 4:1-2). 

26. The present distress] Perhaps persecution, which, however, is not elsewhere mentioned in this Epistle; more probably the 'distress' Christ had said would precede His return (Luke 21:23), which was thought to be near (1 Corinthians 7:29). So to be] RV 'to be as he is.'

27. Art thou loosed] i.e. unmarried. 

28. Trouble in the flesh] i.e. in their earthly circumstances. Trouble would fall not only on themselves, but on those dear to them. St. Paul wants to save them such suffering (RV 'and I would spare you').

29. The time is short: it remaineth, that, etc.] RV 'the time is shortened that henceforth,' etc. The thought of the nearness of the Lord's coming, when earthly things would pass away, should keep them from being engrossed in present interests. 

31. Abusing] RM 'using it to the full,' as if the sole source of enjoyment: cp. 1 John 2:15-17.

32. Without carefulness] RV 'free from cares.'

33, 34. The exact words and punctuation are doubtful (cp. RM); but this does not affect the general sense, viz. that the unmarried are less subject to worldly distractions and anxieties than the married. 

35. Cast a snare (or, 'halter') upon you] i.e. not deprive you of liberty; force you into this course.

Comely] RV 'seemly.'

36. Any man] i.e. parent or guardian. Uncomely] i.e. unfairly, in not seeing her married. His virgin] daughter or ward. Let them] i.e. the maiden and her suitor. 

37. Hath power over (RV 'as touching') his own will] i.e. is able to carry it out. The whole v. shows the need of careful deliberation in the matter; no hasty resolve. Throughout, according to the social and legal conditions of the time, no account is made of the maiden's own wishes. This is probably due also to the precise question St. Paul had to answer.

In applying this chapter to the present day we have to remember, (1) the altered social conditions, (2) that St. Paul's advice is influenced by his regarding the Lord's coming as very near.

39, 40. Remarriage of widows. A widow may remarry after her husband's death, provided it be a Christian marriage; but. St. Paul's opinion is, she will do better to remain a widow.

39. In the Lord] This forbids marriage from unchristian, worldly motives; and, practically, marriage with a heathen. 

40. So abide] RV 'abide as she is': cp. 1 Timothy 5:3-10, for widows on the Church roll. Have the Spirit of God] am guided by Him in what I say, not merely expressing my personal inclinations.

08 Chapter 8 

Verse 1
(b) Food offered to Idols
In these chapters St. Paul answers another question of the Corinthians—as to the lawfulness of eating food which had been offered in sacrifice to idols. This was a very urgent question. The whole worship of the heathen was sacrificial, and sacrifices were offered by them whenever a birthday or marriage was celebrated. Only part of the animal was consumed on the altar. Of the remainder, part became the priest's perquisite, and the rest was returned to the sacrificer, and he and his friends commonly feasted upon it, often in the precincts of the temple. Again, the bond of union between members of a Greek club, or guild, was a feast following a sacrifice. Much, too, of the meat in the market would have been offered in sacrifice, and sold by either priest or offerer. Thus a Corinthian Christian at a feast given by a heathen friend would probably have before him meat which had been offered in sacrifice; this might be the case even with meat bought in the market; and continued membership of these guilds meant joining in their sacrificial meals.

The Corinthians found this problem continually confronting them, and had asked St. Paul's advice. Their letter seems to have suggested that as an idol did not represent a real deity, food could not be polluted by being offered to it, and so might lawfully be eaten. St. Paul, however, admitting the truth of their view of idols, tells them that (1) knowledge must be tempered by love, care being taken to avoid injuring another's conscience; and (2) they must beware of idolatry.

In 1 Corinthians 8 he deals with the general principle, giving caution (1) above. In 1 Corinthians 9 he appeals to his own example, in forbearing, for the sake of others, to exercise rights he actually possessed, and in guarding against self-indulgence in his own life. In 1 Corinthians 10 he warns them against the danger of idolatry, reminding them of the sin and fate of the Israelites, and that the idol feasts mean fellowship with demons (idolatry being a suggestion of the powers of evil), which is inconsistent with the fellowship with and in Christ, bestowed in the Lord's Supper. Finally, he gives the practical advice, not to be needlessly scrupulous oneself, but to respect the scruples of others.

At the Council of Jerusalem, Gentile converts were directed to abstain from things sacrificed to idols (Acts 15:29). St. Paul had himself published these decrees in Syria, etc., but does not mention them here, though he says nothing inconsistent with them. Possibly he saw the Corinthians would be more influenced by argument than by appeal to authority, seeing that they prided themselves on their wisdom (1 Corinthians 3:18) and their ability to discern spiritual truth (1 Corinthians 2:13-15; 1 Corinthians 3:1).

Verses 1-13
(b) Food offered to Idols
(i) The Principle of Selfdenial
Knowledge must be tempered by love. More enlightened Christians must respect the scruples of their weaker brethren in the matter of eating meat which had been offered to idols.

1-13. Paraphrase. 'Your next question relates to meat offered in sacrifice to idols, asking whether it is permissible for a Christian to partake of it. We all know, as you remark, that such food is absolutely harmless to a man's spiritual life; but we must have regard for the feelings of others, and let love regulate our attitude. (2) Any one who prides himself on his knowledge is but a beginner in learning; (3) but if a man loves God, He receives His divine approval. (4) We know, of course, that an idol represents no real deity, for there is but one God. (5, 6) The heathen, doubtless, speak of many deities and demigods, but we know that these have no actual existence: we believe in God the Father and the Creator and in Jesus Christ His Son. (7) There are many Christians, however, not so well instructed as we are, who still think, as they have been accustomed, of an idol as representing an existing deity, and are shocked at the idea of eating meat which has been offered to it in sacrifice. (8, 9) Now it is quite true that whether we eat it or not is, in the abstract, a matter of indifference; it will make us neither better nor worse in the sight of God. But, at the same time, you must take care to do nothing that will shock another's feelings or wound his conscience. (10) If a man who thinks he cannot as a Christian eat in an idol's temple, sees one of you doing so, he may be led to follow your example; although his conscience, which is not so enlightened as yours, tells him he is doing wrong. (11) He is thus led to act against and stifle his conscience; and so the man for whom Christ died is brought to moral ruin by your self-confidence and bravado. (12) If you act in this way, offending the consciences of less self-reliant brethren and leading them into temptation, you sin directly against Christ. (13) Rather than thus do the weakest of my brethren spiritual injury, I would eat no flesh as long as I live, if to eat it is to harm another soul.'

1. We all have knowledge] This remark is probably quoted from the letter of the Corinthians. 1 Corinthians 8:2-3 are St. Paul's comment on it. Charity] RV 'love.'

3. Known of him] 'We can only know God by love... They who love Him are known of Him because they have intercourse with Him, and this mutual intercourse enables them to know him personally' (Sadler): cp. Galatians 4:9. 

4. An idol is nothing] i.e. has no spiritual reality behind it.

6. 'For us there is but one God the Father, the Source of all things, for whose service we exist, and one Lord Jesus Christ, by whose agency all things were created, and. we Christians created anew.'

7. With conscience of the idol unto this hour] RV 'being used until now to the idol'; i.e. not having yet been able to shake off the idea that it represents some spiritual power. Their conscience being weak is defiled] i.e. they have a sense of moral defilement, because their conscience is not properly enlightened. 

8. But meat, etc.] It is not such matters that make us well-pleasing to God. 

9. This liberty of yours] i.e. freedom to eat.

10. See thee.. sit at meat in the idol's temple] This was what their boasted liberty had brought them to. Some of the Christians had actually partaken of a feast held in honour of some of the heathen deities. This was a more serious matter than merely eating (at home or at a friend's house) of meat which had been offered to an idol, and more fraught with danger to others. For it involved some sort of recognition of the heathen deity—at least, the weak brethren would naturally think so. Knowledge] enlightenment, consciousness that idols do not represent a real deity.

11. Perish] The result of acting against conscience: cp. Romans 14:23. 'Whatsoever is not of faith' (i.e. done without thorough conviction that it is right) 'is sin.'

12. Sin against Christ] who identifies Himself with His brethren (Acts 9:4; Matthew 25:40). 

13. Probably this abstaining from flesh would be practised by St. Paul only where circumstances required it, as at Corinth.

09 Chapter 9 

Verses 1-27
(b) Food offered to Idols
(ii) St. Paul's own Example
St. Paul has appealed to the 'enlightened' converts at Corinth to give up for the sake of others a practice which they might otherwise have had no hesitation in indulging. He now strengthens this appeal by pointing to his own example of self-denial. As an Apostle he had the right to maintenance from the Church, but had refrained from exercising it, lest he might be suspected of preaching for gain.

Since his opponents declared that he maintained himself by his own work simply because he knew he was no true Apostle, he begins by proving (1 Corinthians 9:1-3) his claim to the Apostleship, and so (1 Corinthians 9:4-6) to the rights enjoyed by other Apostles. He defends this right (1 Corinthians 9:7-14) by a number of arguments. Then he gives (1 Corinthians 9:15-22) his reasons for not exercising it. His whole conduct has been influenced by the aim of causing no hindrance to the gospel, but of commending it to every man:

1-6. His claim to Apostleship, and consequent right to maintenance.

Paraphrase. '(1) Am not I myself free from outward authority? For am I not an Apostle, having seen Jesus our Lord? (2, 3) Why, your very existence as a Christian Church should be to you a sufficient proof of my Apostleship. (4-6) Now other Apostles, the Lord's brethren, and Peter himself, are supported as well as their wives, by the Churches they visit; have not Barnabas and myself this same right?'

1. Am I not free] (RV puts this question first) i.e. being an Apostle, I am free from man's authority, and could do many things I abstain from doing for your sakes: cp. 1 Corinthians 9:19.

Have I not seen Jesus] An Apostle's work was to be a witness of the Resurrection (Acts 1:22; Acts 2:32); therefore he must have seen the risen Lord. This St. Paul had done at his conversion (Acts 22:14; 1 Corinthians 15:8-9). 

2. Unto others] in their opinion. The seal] That which authenticates, or proves true. The existence of the Corinthian Church was a proof of St. Paul's apostolic power. 1 Corinthians 9:3 probably refers to this, not to what follows, 'If you want a proof of my apostleship, look around you!'

4. Power] RV 'right.' To eat and to drink] as guests of the Church. 

5. To lead about a sister, a wife] RV 'a wife that is a believer'; i.e. to claim support on his journeys for his wife as well as himself. It is implied that the Apostles were mostly married; Peter's wife's mother is mentioned Matthew 8:14. No doubt their wives were of great service in getting access to the women of Eastern cities. Lead] as the companion of his travels. He asserts that he could reasonably claim not only support for a wife, but also payment of her travelling expenses as well as his own. The brethren of the Lord] cp. Matthew 12:46; Matthew 13:55. They seem here included among the Apostles; but the title of Apostle was not limited to the Twelve. 

6. Barnabas] was like St. Paul, an Apostle (Acts 14:14), and like him, but unlike the rest, he maintained himself by his own labour. They may have jointly adopted this course on their missionary journeys (Acts 13, 14). We see that Barnabas was known to the Corinthians, and still working as a missionary. For St. Paul's self-support see on 1 Corinthians 4:12.

7-14. Proof of this right. This right is proved (1 Corinthians 9:7) from the analogy of soldiers, husbandmen, shepherds; (1 Corinthians 9:8-10) from the direction in the Law that the ox should not be muzzled (1 Corinthians 9:11-12) on grounds of common fairness and gratitude; (1 Corinthians 9:13-14) from the example of the Jewish priesthood.

7. Who goeth a warfare] The Apostles were spiritual soldiers, husbandmen, shepherds.

8. As a man] RV 'after the manner of men'; i.e. reasoning only from analogies of common life. 

9. For it is written in the law] RV 'Is it not also written in the law?' Thou shalt not muzzle the.. ox] Deuteronomy 25:4. The ox threshed out the corn either by simply walking upon it, or by dragging a heavy sledge over it.

Doth God take care for oxen?] RV 'Is it for the oxen that God careth?' i.e. He did not make this law merely for their sake; He meant the principle to go much further, to be applied to men. This is an instance of St. Paul's use of the allegorical method of interpretation: cp. 2 Corinthians 3:18; Galatians 4:22. 

10. Altogether] or, 'really,' 'certainly.' He that thresheth in hope, etc.] RV 'He that thresheth to thresh in hope of partaking.' The same principle which applies to oxen holds good of human labourers, and so of spiritual labourers. 

11. Carnal things] i.e. earthly material support: cp. Romans 15:27. 

12. If others be partakers] This shows that there were some persons receiving support from the Corinthian Church: cp. 2 Corinthians 11:20.

Power] RV 'right.' Rather] RV' yet more'; i.e. as the instruments of your conversion.

Suffer] RV 'bear.' Hinder the gospel] by being suspected of self-interest. 

13. Live (RV 'eat') of the things of the temple] i.e. its tithes and offerings. Partakers with the altar] Part of the offering was burnt on the altar; part fell to the priest: cp. Numbers 18; Deuteronomy 18:1-3.

14. Hath the Lord ordained] Matthew 10:10; Luke 10:7.

15-23. His own reason for not exercising this right.

Paraphrase. '(15) But I am resolved to maintain my independence. (16-18) It is the one thing I can boast of. I cannot boast of my preaching the gospel, for I am compelled to preach the gospel; I have no choice in the matter; but this self-support is of my own free will, and I find its reward in increased opportunities and success. (19-23) To obtain such, I have also been in the habit of adapting myself to the position and circumstances of every class of men in turn.'

15. I have used none of these things] The Apostle was the more free to advocate the principle 'that they who preach the gospel should live of the gospel,' because his own refusal of support kept him free from personal bias. These things] i.e. these rights. Make my glorying void] deprive me (by supporting me) of my boast of preaching the gospel freely.

17. Willingly.. against my will] RV 'of mine own will.. not of mine own will.' He preached under the constraining influence of the love of Christ. Reward] answers to 'glorying': cp. Romans 4:2-5. A voluntary action admits of 'glorying,' and calls for 'reward.' So it was with St. Paul's self-support; not with his gospel-preaching. Dispensation] RV 'stewardship.'

18. That I abuse not my power] RV 'so as not to use to the full my rights'; viz. of claiming maintenance from his people.

19. Free from all men] Under authority or obligation to no man. Servant unto all] Accommodating myself to their desires and prejudices as far as possible.

20. I became as a Jew] preaching first in their synagogues; appealing to their Scriptures, e.g. Acts 13:14, etc. As under the law] e.g. circumcising Timothy, who was half a Jew (Acts 16:1-3); helping the men who had taken the Nazirite vow (Acts 21:23-26); keeping the feasts (Acts 20:16). RV inserts, 'not being myself under the law': cp. Galatians 2:11-19. 

21. To them that are without law] i.e. Gentiles: cp. Romans 2:12-19. To them he became as without law e.g. refusing to have Titus, a Gentile, circumcised (Galatians 2:3-5); mixing freely with Gentiles; using arguments from natural religion and from Greek literature and philosophy, as at Lystra (Acts 14:15-17) and Athens (Acts 17:22-31). Being not without law to God] Liberty did not mean licence; though free from bondage to the Law of Moses, he yielded obedience to the moral law of God as revealed in Christ. 

22. The weak] cp. 1 Corinthians 8:13; Romans 14, 15. By all means] some in one way, some in another. 

23. Partaker thereof with you] RV 'joint partaker thereof,' i.e. share with my converts in its blessings and salvation. This v. forms the transition to the next paragraph. St. Paul practised self-denial for his own sake also.

24-27. The importance of self-discipline. St. Paul illustrates the need of this self-denial which he has been inculcating from the Greek games or athletic sports, some of the most noted of which (the Isthmian) were held near Corinth every two years. The prize was a mere wreath (at Corinth, formed of parsley, afterwards of pine), but the winner was welcomed home to his native city with the honours of a victorious general; his statue was erected; his victory was celebrated by a leading poet; a front seat was assigned him at all festivals and spectacles; he was frequently relieved from taxation. St. Paul draws lessons for his converts from the earnestness and self-discipline needed in these contests: cp. Philippians 3:13-14; 2 Timothy 2:5; 2 Timothy 4:7; Hebrews 12:1.

24. Not all who start in a race, win; only the best. In the Christian race there is a crown for all who run their best, but only for such. 

25. Striveth for the mastery] RV 'striveth in the games.' Temperate in all things] i.e. under strict 'training' as to food, drink, and exercise. An incorruptible] 'a crown of glory that f adeth not away' (1 Peter 5:4).

26. Not as uncertainly] not hesitating, looking back. Not as one that beateth the air] but aiming my blows well. The metaphor changes from running to boxing.

27. Keep under, etc.] RV' I buffet my body and bring it into bondage.' The body is the seat of temptation to self-indulgence. One great object of fasting and abstinence is to secure this control over our bodies, so that 'the flesh may be subdued to the spirit.' The illness to which St. Paul was subject, his 'thorn in the flesh' (2 Corinthians 12:7), must have tempted him often to seek his own ease and comfort and to live a more self-indulgent and less laborious life; and this temptation he fought against unceasingly. Preached to others] like the herald who proclaimed the conditions of the contest and its prizes, and summoned the competitors. A castaway] RV 'rejected'; disqualified. 'No amount of usefulness to others will save us if we ourselves live not the life of God' (Woodford).

10 Chapter 10 

Verses 1-33
(b) Food offered to Idols
(iii) Historical Illustrations and Practical Advice
St. Paul has been speaking of the need of earnestness and self-discipline, and the danger of failure; he now holds out the fate of the Israelites as a warning against self-confidence. The Corinthians were tempted to the very same sins for which Israel suffered.

All of the Israelites received great blessings from God, types of the sacramental privileges Christians enjoy, yet most of them perished in the wilderness because of sin. They accepted the privilege of their high calling, but renounced its responsibility. Their fate should warn his converts against setting their heart on evil things, idolatry, impurity, presuming on God's patience, murmuring.

1. All our fathers] Though most of the Corinthians were Gentiles, yet the Israelites were their spiritual forefathers; the Christian Church is a continuation of the Jewish.

The cloud., the sea] see Exodus 13:21-22; Exodus 14. The cloud denoting the presence of God was over them, the water of the Red Sea on either side of them. Their passage through the sea was a break with their old life in Egypt; it definitely committed them to Moses' guidance, was in effect a profession of discipleship to him (Exodus 14:31); they were thus baptized unto Moses. This typified our baptism, which is, (1) deliverance from the bondage of sin and entrance upon a new life; (2) discipleship to Christ and union with Him. So the spiritual meat (the 'manna,' Exodus 16) and spiritual drink (water from the rock, Exodus 17 Numbers 20) by which their life was sustained, were types of the Body and Blood of Christ, by which our souls are nourished. Our Lord Himself made the manna a type of Himself, the Living Bread (John 6:31-35). Here only in the NT. are the two Sacraments mentioned side by side. This food and drink are called 'spiritual' because, (1) miraculous, (2) typical, (3) assuring the people of God's presence, strengthening their faith.

4. That (RV' a') spiritual Rock that followed them: and that Rock was Christ] The several visible rocks from which water came were symbols of the one invisible Rock who accompanied them and bestowed these blessings. God is often called a Rock in the OT., e.g. Deuteronomy 32:15-18; Psalms 18:2, Psalms 18:31. We see St. Paul's recognition of Christ's pre-existence; the divine power which sustained the Israelites was the power of Christ working on earth before His Incarnation: cp. also John 7:37-38
5. Many] RV 'most.' All shared these same blessings, yet most, all, in fact, except Caleb and Joshua, perished in the wilderness. So our sacramental privileges will not save us if we live a careless life. 

6. Examples] to be avoided: cp. Hebrews 3:7 to Hebrews 4:2. They.. lusted] after the flesh-pots of Egypt (Numbers 11); the Corinthians were mchned to hanker after heathen pleasures.

7. The people sat down, etc.] in honour of the golden calf (Exodus 32:6). Play] revelling accompanying the idol-worship. 

8. Some of them committed] Numbers 25. Fornication was a temptation to the Corinthians (1 Corinthians 6). It was closely associated with idolatry; at Corinth there were a great number of women attached to the temple of Aphrodite (Venus) and devoted to her shameful service. 

9. Tempt Christ] (RV 'the Lord'; with AV, see on 1 Corinthians 10:4) i.e. try His patience. Destroyed of serpents] Numbers 21:5, Numbers 21:6. 

10. Murmur] as some might at losing their old heathen pleasures. Destroyed of the destroyer] i.e. the destroying angel inflicting pestilence (Exodus 12:23; 2 Samuel 24:15-16; Numbers 16:41-49).

11. For ensamples] RV 'by way of example.' Written for our admonition] not merely as ancient history: cp. Romans 15:4. The ends of the world] RV 'of the ages.' Christians are 'the heirs of all the ages,' living in the final dispensation: cp. Hebrews 1:2; 

13. Such as is common to man] RV 'such as man can bear.' God is faithful] He will not fail you (1 Corinthians 1:9); so endure, assured that He will support and finally deliver (make a way to escape).
14-22. Partaking of the Holy Communion is morally incompatible with partaking of idolatrous feasts. By partaking of the Eucharist they showed themselves Christians having communion with Christ, and in Him with one another; by sharing in sacrificial feasts in honour of idols they made themselves pagans, recognising the existence of false gods and forming a brotherhood with idol-worshippers. The two were morally incompatible, an offence against the Lord, who required their whole allegiance.

Paraphrase. '(14) Therefore avoid all connexion with idolatry. (5) Judge for yourselves, ye that are sensible men. (16) The Cup that we bless, the Bread that we break, do they not mean fellowship with Christ through sharing in Christ's Blood and Body? (17) And we are all made one body in fellowship together by partaking of the one Bread. (18) So among the Jews, eating of the sacrifice means communion with God through (or with) the altar. (19) Now though an idol is a mere nothing, (20) yet we cannot help regarding heathen sacrifices as offered to evil spirits, (21) and it is morally impossible to share both in the Table and Cup of the Lord, and in those of evil spirits; (22) we cannot afford to provoke the Lord to jealousy.'

14. Flee, from idolatry] do not run into temptation by attending these sacrificial feasts.

15. As to wise men] such as the Corinthians prided themselves on being: cp, 1 Corinthians 3:18; 1 Corinthians 4:8; 1 Corinthians 8:10. They could judge how incongruous it was, after having by the Eucharist been made partakers of Christ, to share in idol sacrifices, and so enter into fellowship with evil spirits.

16. Cup of blessing] the cup of wine upon which a blessing was pronounced. We bless] i.e. consecrate by thanksgiving and prayer.

Communion of the blood 'of Christ] In 1 Corinthians 11 St. Paul presents the Eucharist under the aspect of a memorial of Christ's death; here under that of communion with Him; hence our term 'Holy Communion' for this Sacrament. Partaking of the Cup bestows spiritual communion with Christ, helping those who have faith to receive more and more of His spirit and influence. So partaking of the Bread brings the same spiritual blessings. Both form one act of communion, the only difference being that while partaking of the Cup their thoughts are fixed on Christ's Blood shed for many, and while partaking of the Bread, upon His broken Body. We break] following Christ's own institution (Matthew 26:26-27). The Church is spoken of as doing what was actually done by its president (Acts 20:11). 

17. For we being many] better, RM 'Seeing that there is one bread, we who are many are one body.' It is a Sacrament of unity in Christ; partakers of the one Bread, broken and distributed to each, we all partake sacramentally of Christ's Body, and are thus 'members incorporate in His mystical Body, the blessed company of all faithful people.'

18. Israel after the flesh] the natural Israel. We Christians are the true Israel, who do God's will (Galatians 6:16). Partakers of (RV 'have communion with') the altar] i.e. with God, whose share was offered on it: see on 1 Corinthians 9:18. Or, 'communion (with God) in (by) the altar.' 'The altar on which the victim was given to Jehovah, and from which it was given back to the offerers, was a meeting-place of communion between God and His people' (Evans). 

19. That the idol is any thing] no contradiction of 1 Corinthians 8:4, 1 Corinthians 8:7. 

20. They sacrifice to devils (lit. 'demons'), and not to God] an echo of Deuteronomy 32:17. St. Paul means that while particular heathen gods have no real existence, yet idolatrous worship is the invention of evil spirits, who instigate the excesses connected with it. To join in idolatrous feasts is to come into contact and fellowship with these spirits.

21. Cannot] It is morally impossible; to indulge in the latter makes the former a mere mockery.

22. Provoke the Lord to jealousy] (from Deuteronomy 32:16, Deuteronomy 32:21. Cp. Exodus 20:5) by dividing an allegiance.

Are we stronger than he?] This was really what the conduct of those who frequented idol-feasts amounted to—a challenge to God. How absurd their conduct when thus analysed!

1 Corinthians 10:23 to 1 Corinthians 11:1. Practical directions. St. Paul has shown the moral danger of joining in what was avowedly a sacrificial, idolatrous feast. He now comes to cases where it was lawful to eat meat that had been offered in sacrifice to idols, provided the feelings of others were considered.

Paraphrase. '(23, 24) In dealing with the limits within which Christian liberty may be exercised, we have to consider not merely whether a thing is permissible, but whether it is helpful to others, as well as to ourselves. (25, 26) You may freely eat, without asking questions, any meat you buy in the market, for all that is in the world is from God, and therefore good. (27) And if you go to a feast at a friend's house, eat, without questioning, whatever is placed before you; (28, 29) but if told that anything has been offered in sacrifice, abstain from it, so as not to wound the conscience of your informant. (29, 30) Remember it is entirely for his sake that you abstain; for in the abstract it is not well that another's conscience should be scandalised by the liberty I exercise, or that what I receive as God's good gift should cause me to be maligned. (31) So not only eat and drink, but do everything, to God's glory; (32) and avoid giving offence to men, whether Jews, or heathen, or fellow-Christians. (33) Remember that I always seek to deny myself for others with a view to their profit and salvation. (1 Corinthians 11:1) Follow my example in this respect as I follow Christ's.'

23. All things (i.e. things indifferent) are lawful] see on 1 Corinthians 6:12, 1 Corinthians 6:13. Edify] lit. 'build up' the Christian character. 

24. Another's wealt] RV 'his neighbour's good.' 'Wealth' is old English for 'welfare.'

25. Shambles] the meat market. Asking no question for conscience sake] i.e. so as not to trouble your conscience, or, not stopping to consult conscience. St. Paul does not want to encourage unhealthy scruples. 

26. The earth is the Lord's, and tine fulness thereof] i.e. all its contents (Psalms 24:1); said to have been a Jewish grace before meat. RV omits these words at end of 1 Corinthians 10:28. 

29. Of another] RV 'by another.' Stevens paraphrases the v., 'Such action would have its entire reason in the weakness of the scrupulous man, for, in itself considered, one's liberty is not determined by some one else's conscience, but by his own.'

30. If I by grace be a partaker] RM, better, 'If I partake with thankfulness': cp. 1 Timothy 4:3-5. Evil spoken of] Heathens, or weak Christians, would think it grossly inconsistent to thank God for food offered to idols.

31. Do all to the glory of God] The principle the Apostle has been inculcating in respect of meats has a universal application.

32. None offence] RV 'no occasion of stumbling.'

33. I please all men] cp. 1 Corinthians 9:22, and especially Romans 15:1-2, 'Let every one of us please his neighbour for his good to edification': contrast Galatians 1:10.

1 Corinthians 11:1. Be ye followers of me] cp. 1 Corinthians 4:16. For Christ's example cp. Philippians 2:4; Romans 15:3; 'even Christ pleased not himself.' This v. is closely joined to the preceding; 1 Corinthians 11:2 begins a new section.

11 Chapter 11 

Verses 1-34

Disorders In Worship
2-16. (c) The Veiling of Women in Church
2. Now I praise you] This v. introduces the two following sections. The Apostle begins by praising them, perhaps echoing words from their own letter, for keeping the rules and teaching he had given; but goes on to rebuke faults that have come to his knowledge. Keep the ordinances] RV 'hold fast the traditions': cp. 2 Thessalonians 2:15. I delivered them to you] 1 Corinthians 11:23; 1 Corinthians 15:3. Probably here rules for worship are specially meant.

3-16. Dress of women in public worship. In Greek, as well as in Eastern cities, it was customary for women, except those of bad character, to cover their heads in public. Some of the female Corinthian converts had discontinued this practice in Christian worship, thus practically claiming equality with men. Now St. Paul himself taught that 'there can be no male and female: for ye are all one in Christ Jesus' (Galatians 3:28, written either shortly before or shortly after 1 Cor). By this he meant that salvation is offered to all alike, all are alike in spiritual position; but these women had taken such teaching to mean that all social subordination to men was also done away. But just as in the case of slavery (see on 1 Corinthians 7:21), Christianity did not come to abolish existing social conditions. It has done much to improve the condition of women, but has done so gradually. And when all is said, there remains a natural subordination of women to men; and the conduct of these women in the prevailing circumstances of the age was likely to bring reproach on Christianity.

St. Paul first lays down the principle of subordination. He then speaks of the unseemliness of the practice in question, and of its converse, namely, men covering their heads; and shows how this matter comes under the above principle, while women are not degraded by this subordination. He next uses corroboratory arguments from nature, and finally appeals to the practice of all other Churches.

Paraphrase. '(3) Every man is subordinate to Christ; woman, on the other hand, is subordinate to man, just as Christ is subordinate to God. (4) Now, on this principle, if necessary, if any man were to worship with covered head he would disgrace himself, because the covered head is the symbol of inferior position. (5) In the same way every woman who worships without her veil, thus violating the custom among women of good character, acts discreditably and brings shame upon herself. (6) Indeed, she might as well have her hair cut short; and she knows the shame attaching to that. (7-9) The man, therefore, as receiving his authority directly from God, ought to keep his head uncovered in worship; whereas the woman should veil her head as the sign that her authority is derived from man. (10) And this is the more necessary when we remember that the angels are witnesses of Christian worship. (11, 12) But, after all, in the Christian life man and woman are dependent upon each other, just as they are in natural life, and in all things they are dependent upon God. (13-15) Now, just say yourselves if it is seemly for a woman to worship unveiled. Why, even nature, by giving her long hair for a natural veil, asserts the contrary. (16) But if any one is still unconvinced, let me say, once for all, that this practice of the unveiling of women is unknown to us and to the Churches of God.'

3. The head of every man is Christ] as the Son of man, the second Adam; and so the head of all men: cp. Ephesians 4:15. The head of the woman] cp. Ephesians 5:22, Ephesians 5:23. Woman was socially subordinate to man, and this was to be recognised in her behaviour at public worship. The head of Christ is God] He is subordinate to the Father (a) in His humanity, His mediatorial work, (b) as deriving His nature from the Father: see on 1 Corinthians 3:23. 

4. Prophesying] i.e. uttering a revelation of God's will. Dishonoureth his head] because he is wearing the mark of dependence. 

5. Dishonoureth her head] through not wearing the symbol of dependence. As if she were shaven] i.e. it is as shameful as if her hair were cut off. 

6. Be shorn] be like men in this also. A shame] it was the punishment of an adulteress. 

7. Image and glory of God] displaying most fully the divine perfections (Genesis 1:26). The woman is the glory of the man] The meaning is that while man's authority is derived directly from God, woman's authority is derived from man. She thus receives not immediate. but reflected light, so to speak. 

8, 9. Of the man.. for the man] cp. Genesis 2:18-23. 

10. Power] RV 'a sign of authority,' i.e. that she is under authority.

Because of the angels] The angels were conceived to be present as witnesses of and sharers in Christian worship. The recollection of this should make the worshippers more reverential: cp. 'With angels and archangels.. we laud and magnify thy glorious name.'

11, 12. See outline. 

14. Nature] i.e. the natural order of things, and man's sense of its fitness. For such guidance, cp. Romans 2:14.

15. The argument is that God, by providing woman with a natural veil, has taught that she ought to cover her head before Him.

16. Contentious] argumentative; not open to conviction. No such custom] i.e. that women should be unveiled. For similar appeal to the example of other Churches, see on 1 Corinthians 4:17; 1 Corinthians 7:17; 1 Corinthians 14:33-36 : Cp. with the whole passage 1 Corinthians 11:3-16, Ephesians 5:22-24; 1 Timothy 2:8-15.

17-34. (d) The Proper Observance of the Lord's Supper
Like other societies and guilds in Greek cities, the early Christians used to have a common meal, to which all contributed according to their power, the rich helping their poorer brethren. Being thus a token of brotherly love and Christian fellowship, it was called a 'Love Feast' (Gk. agapê, see Judges 1:12 RV). In the earliest times the Eucharist was connected with it, as at the institution of the Lord's Supper, from which perhaps this feast was copied. But later on, perhaps in consequence of such disorders as those here mentioned, the two were separated, the Eucharist being held in the morning, the Love Feast in the evening; and the latter gradually died out. Here the two are clearly united, and it is not clear whether 'the Lord's Supper' means the whole feast or the memorial service preceding or following the 'Love Feast.' This feast had been greatly abused by the selfishness and individualism so prevalent at Corinth. Each individual or small clique began at once to consume the food and wine brought by themselves without waiting for the whole community to assemble, and without letting the poorer brethren share with them. What ought to have been an evidence of brotherly love had become an exhibition of selfish greed; and under these circumstances it was impossible to have an orderly and reverent administration of Holy Communion. See also art. 'The Church in the Apostolic Age.' St. Paul in this passage denounces this conduct (1 Corinthians 11:17-19). He blames them for the divisions and abuses which desecrated their religious meetings, and shows (1 Corinthians 11:20-22) how this spirit is fatal to the proper observance of the Lord's Supper. He reminds them of the institution and meaning of the Eucharist (1 Corinthians 11:23-26), of the need of partaking in a right spirit, and the sin and penalty of doing otherwise (1 Corinthians 11:27-32). He concludes (1 Corinthians 11:33-34) with practical recommendations, which he will supplement when he comes.

17-34. Paraphrase. 'I wrote of praising you for keeping my ordinances, but I cannot praise you with regard to your Church meetings, which, as now conducted, do you more harm than good. (18) First I hear of there being factions among you there, and I think there must be some truth in the report. (19) The existence of such parties serves, at all events, to make known true Christians. (20) But the result of this factious spirit is that in your meetings there is no proper observance of the Lord's Supper; (21) each cares only for himself; some get too little, some too much. (22) Cannot you satisfy your hunger at home? Do you dare to treat with contempt the Church of God and your poorer brethren? (23-25) Call to mind what I taught you, as I myself received it from the Lord, about the most solemn institution of this Sacrament. (26) The observance of it is a constant proclamation of the Lord's death for man till His return; (27) to partake of it unworthily is to be guilty of insult to the Lord's Body and Blood offered for us. (28) Let every one, then, first examine his motives for coming. (29) Any one not realising the presence of the Lord's Body in this Sacrament brings a judgment on himself, (30) hence the prevalence of sickness and death among you. (31, 32) If we would but judge ourselves, we should not be so judged; but this judgment is the Lord's chastening, to save us from final condemnation with the world. (33) Therefore avoid this greedy selfishness, (34) and satisfy your appetite at home, that your meetings may not bring down a judgment upon you. Other matters I will settle when I come.'

17. The Apostle had praised them (1 Corinthians 11:2) for keeping his instructions; and had gone on to instruct them further regarding the veiling of women, a subject he had probably not needed to mention before. He now tells them that his praise is qualified. In this] RV 'in giving you this charge.' Ye come together] for Church meetings. Not for the better] which ought to be the result of all religious meetings. 

18. In the church] i.e. as always in the NT., not the building, but the assembly; RM 'in congregation.' Divisions] or, 'schisms,' lit. 'splits.' They split up at their meeting into different sets. 

19. There must be also heresies] cp. Matthew 18:7, 'It must needs be that offences come,' i.e. owing to human weakness and sinfulness.

Heresies] RM 'factions': cp. Galatians 5:20. The word (lit. 'choice,' then 'chosen opinions,' or a party holding opinions of their own') is repeatedly used of the sects of the Jews. That they which are approved, etc.] i.e. these parties 'are a magnet attracting unsound and unsettled minds, and leaving genuine believers to stand out approved by their constancy' (Findlay).

20. This is not to eat] RV 'it is not possible to eat.' Their selfishness (1 Corinthians 11:21) was fatal to the proper spirit of devotion and brotherly love; it became no more than an ordinary meal. The Lord's supper] This name occurs only here in the NT.; it is uncertain whether it refers here to the Eucharist alone, or to the whole supper, or Love Feast. 

21. Every one taketh, etc.] corrected, 1 Corinthians 11:33. See introductory remarks on 1 Corinthians 11:17-34. 

22. Have ye not houses] cp. 1 Corinthians 11:34. Despise ye the church of God] i.e. by thinking only of yourselves, and not of the welfare of the whole household of God. Them that have not (RV 'nothing')] i.e. the poor, who have no food to bring. I praise you not] cp. 1 Corinthians 11:2. They had not kept this 'tradition he had delivered them.'

23. I have received of the Lord] It is doubtful whether this must mean 'by direct relation,' or whether it may be 'through instruction from others': cp. 1 Corinthians 15:3. Probably the facts were learnt from older Christians, but their full significance was directly revealed to him by the Lord. St. Paul contrasts here the solemn circumstances of the institution of the Sacrament with the disorderly scenes accompanying its frequent celebration at Corinth.

Which also I delivered unto you] Instruction about this Sacrament formed part of St. Paul's earliest teaching to his converts. The same night in which he was betrayed] The mention of this calls to mind all the circumstances of the Passion, which we see St. Paul and his readers must have fully known, and so gives force to His last command. The account here of the Institution of the Eucharist agrees closely with that given by St. Luke, who may have been familiar with the words St. Paul used when consecrating; and differs slightly from the accounts of St. Matthew and St. Mark. The one phrase found only here is, 'This do ye, as oft as ye drink it, in remembrance of me.'

24. Take, eat] RV omits. In the MSS which have this reading the copyists probably supplied it from St. Matthew's Gospel, for the sake of securing uniformity in the accounts of the institution.

Is broken for you] RV 'is for you.' St. Luke says, 'which is given for you.' This do in remembrance of me] So Lk, not Mt, Mk.

This do] i.e. all that was done then—' Take, bless, break, distribute,' eat. In remembrance of me] or, 'as a memorial of Me' and of My atoning death (1 Corinthians 11:26)—one great aspect of the Eucharist. 

25. When he had supped] RV 'after supper.' The bread was taken and distributed by our Lord during the Passover feast: cp. Matthew 26:26 the cup was given at the close of the feast, and may have been the ordinary cup of thanksgiving taken at the conclusion of the Passover feast, set apart by Christ to this special purpose henceforth. This cup is the new testament (RV 'covenant') in my blood] So Lk, Mt, Mk, 'this is my blood of the covenant.' Christ's Blood establishes a new covenant between God and man, one of forgiveness and grace: cp. Hebrews 8:6-13; Hebrews 9:15. The cup is a seal or assurance of our being included within this covenant. 

26. Ye do show the Lord's death] The celebration is 'a living sermon.'

27. Eat.. and drink] RV 'eat.. or drink.' This suggests a possible interval between the two: see on 1 Corinthians 11:25. Unworthily] i.e. carelessly, irreverently, as if an ordinary meal, regardless of its sacred meaning. Guilty of the body and blood] i.e. he sins against them; by insulting the Sign, he insults the thing signified. 

28. Let a man examine (RV 'prove') himself] i.e. see that he understands the sacrament, and is in a fit moral condition to receive it. 

29. Unworthily] RV omits here, and for not discerning reads, 'if he discern not the body,' i.e. if he does not realise that it is not mere bread, but the Lord's Body that is given under the symbol, and if while he partakes of the bread he does not also receive inwardly of Christ's spirit and increase in consciousness of union with Him. Damnation] RY 'judgment,' not final condemnation, but God's chastening punishment intended to bring to repentance, and so save from the final condemnation of the ungodly world (1 Corinthians 11:32). So 1 Corinthians 11:31, 1 Corinthians 11:34, where RY reads 'judgment' for 'condemnation.'

30. For this cause] Their irreverence had led God to punish them by disease and death (sleep, i.e. 'in death'). They had been visited with sickness, and St. Paul was enlightened by God to see in this the punishment of this irreverence. It is possible, however, that the words may be used in the spiritual sense, and may refer to the moral condition of the Corinthians. 

31. Judge ourselves] realise our true condition. 

33, 34. These vv. correct abuses described 1 Corinthians 11:21, 1 Corinthians 11:22.

St. Paul regards the Eucharist as, (1) a means of communion with Christ (1 Corinthians 10:16-17); (2) a sign of brotherhood by which all Christians are united together (1 Corinthians 10:17); (3) a memorial of Christ and of His death for man (1 Corinthians 11:24-26); and he records Christ's words which describe it as (4) the Seal of the New Covenant. From these chapters we get the phrases 'Holy Communion,' 'Lord's Table,' 'Lord's Supper.'

12 Chapter 12 

Verses 1-31
(e) Spiritual Gifts
(i) Their Nature and Relations
1-3. The test of the Spirit's presence is the confession of Jesus as the Lord. It would seem that some members of the Church, carried away by their excitement when speaking in the congregation under the power of the Spirit, as they said, had called Jesus accursed, as if they had been unbelievers. No such utterance, says the Apostle, can proceed from any one who speaks by the Spirit.

2. Gentiles] and so ignorant of all spiritual gifts, and requiring guidance now. 

3. Wherefore] i.e. because these gifts differ from any experience you had when heathens. Calleth Jesus accursed] RV 'saith, Jesus is anathema,' as unbelieving Jews would say. Jesus is the Lord] cp. Romans 10:9 (RV). This sincere confession is the essence of Christianity, and proves the presence of the Holy Spirit, the possession of a gift from Him. For a similar test cp. 1 John 2:1-3. Prof. Stevens paraphrases thus: 'The very first thing to be understood is that the confession of Jesus Christ as Lord is the keynote of all inspired speech. The primary test of the Spirit's inspiration is: Do you acknowledge the Lordship of Christ?'

4-11. There are many gifts, but all are bestowed by one Spirit.

4, 5, 6. Spirit.. Lord.. God] The doctrine of the Holy Trinity is implied here. Administrations] RV 'ministrations'; ways in which the Lord is served. Operations] RV 'workings.' Which worketh all in all] i.e. who is the author and instigator of all these activities in all who possess them. 

7. The gift by which the Spirit manifests His presence is given to each for the common good of all. 

9. Faith] i.e. (probably) a great wonder-working faith (1 Corinthians 13:2; Hebrews 11:33). 

10. Prophecy] i.e. inspired utterance of God's mind; not only 'foretelling,'but 'forth-telling': see on 1 Corinthians 14:1; Discerning of spirits] power to recognise whether a man were a true or a false prophet. Tongues.. interpretation] cp. intro. to chapter 

11. As he will] Notice the personality and the freedom of the Spirit.

12-31. The Church is like the human body. It consists of many members, with different functions, but all intended to promote the good of the whole. Thus there is no room for selfish display, envy of others' gifts, contempt of one's own: cp. Romans 12:4-5; Ephesians 4:15-16 and the Roman fable of the belly and the members.

12, 13. Stevens paraphrases thus: 'The unity of those who possess the various gifts is analogous to the unity of the body; they are all one in Christ. Their baptism into Christ signifies their unity in Him, whatever their nationality or social condition.'

12. Are] i.e. constitute one body. So also is Christ] Christ is regarded here as the personality whose body is the Church. He is so closely connected with the Church that He is almost identified with it. He infuses His Spirit into it, and His Presence interpenetrates it. Every Christian is a member of Christ's body—head, hand, foot, eye, ear, or some other equally essential member. 

13. Into one body] i.e. so as to become one body: cp. Ephesians 4:4. Have been all made to drink into (RV 'of') one Spirit] or, perhaps, 'been watered with one Spirit.' He has poured His gifts into us all. 

15. A warning against being envious of others' gifts, negligent of our own. Is it therefore not of the body?] RV 'it is not therefore not of the body'; it does not on this account cease to belong to it.

17f. If the whole body] Just as the differences of powers and functions are a great advantage to the body, so the existence of different gifts benefits the Church. The position of each individual, his possession of this or that gift, has been ordered by God.

21. I have no need of thee] a rebuke to those who despised those not possessing their gifts. 

23. Bestow more abundant honour] i.e. by clothing them. 

24. No need] of clothing.

Tempered.. together] wrought all into harmony. Given more abundant honour] by implanting in men the instinct of 1 Corinthians 12:23.

25. No schism] contrast 1 Corinthians 1:10; 1 Corinthians 11:18, where see note. 

26. All the members suffer with it] What is true of the human body, through the nervous connexion of all. its parts, should be true of the Church: cp. Romans 12:5.

27-31. Application. The various offices and functions in the Church, Christ's Body. These are by God's assignment; all do not possess the same gift. 

27. Ye are the body of Christ] true of individual Churches, as here; and of the Church universal (Ephesians 1:23).

Members in particular] i.e. each in his place; RV 'severally members thereof.'

28. First apostles, etc.] cp. similar list, Ephesians 4:11. It is a list not so much of distinct offices as of functions and gifts, some of which may be combined in the same man. St. Paul was Apostle, prophet, teacher (Acts 13:1), worked miracles, and spoke with tongues (1 Corinthians 14:18).

Apostles] commissioned witnesses of Christ's Resurrection, founders or organisers of Churches. Prophets] cp. 1 Corinthians 12:10, inspired revealers of God's mind. Teachers] who gave instruction regarding the faith and the bearing of religion upon life and conduct (1 Corinthians 12:8).

Helps] including the original work of deacons, ministration to the poor and sick.

Governments] i.e. powers of organisation and administration, including much of the work of presbyters. Tongues] are perhaps put last, because overvalued at Corinth.

30. Interpret] i.e. the tongues (1 Corinthians 12:10).

31. Covet (RV 'desire') earnestly the best (RV 'greater') gifts] The lowest have their place, but it is right to aim at possessing the higher. And yet shew I unto you a more excellent way] RV 'a still more excellent way show I unto you,' i.e. in which to possess and use them. To have them is good, but it is still more important to use them in a spirit of love.

Verses 1-40
(e) Spiritual Gifts
In the early Church various powers, faculties, and graces were bestowed on individual Christians by the Holy Spirit. Some of these were distinctly miraculous, such as prophecy, tongues, power to work miracles; others were less extraordinary gifts, such as teaching or wisdom; or special graces of Christian character, such as love. The Apostle does not distinguish between these classes; all alike come from the same Source, and are to be exercised for the good of all. The Corinthians were inclined to overvalue the more showy gifts, especially that of tongues. Those possessing this gift were tempted to use it for mere display; those not possessing it envied these others, and undervalued their own gifts.

St. Paul first (1 Corinthians 12) shows that all these gifts come from the same Spirit, and all alike contribute to the well-being of the Church. But love (1 Corinthians 13) surpasses them all; without it they are of no avail. Of these gifts, prophecy (i.e. inspired preaching, revelation of God's will) is better than tongues because it builds up the Church, and produces a better effect upon unbelievers (1 Corinthians 14). But the exercise of both gifts must be so regulated that all things may be done, (a) 'to edifying'; (6) 'decently and in order.'

13 Chapter 13 

Verses 1-13
(e) Spiritual Gifts
(ii) The most excellent Gift of Charity
In this chapter we enter into the purest atmosphere and breathe the most fragrant odours. Passing from the previous chapters with their tale of faction and scandal and shame to this passage with its description of Christian love is like passing from the enchanted ground of the 'Pilgrim's Progress' to the land of Beulah within sight of the Celestial Gate.

The Revised Version reads 'love' for charity throughout the chapter The Gk. word is translated 'love' in most places of the NT., so is the corresponding verb always. The RV change (1) is desirable for consistency; (2) gives the Apostle's meaning better-love being much more than almsgiving or kindly judgment, which are now the usual meaning of 'charity'; (3) shows St. Paul and St. John are agreed in attaching the highest value to love, thus enforcing the 'great commandment of the Law' as declared by our Lord. The Gk. word translated 'charity' in AV does not exist in classical Greek. It is found first in the Septuagint. The corresponding verb means to desire the good of one whom you esteem; and the noun is appropriately applied to the spirit which seeks not its own but others' good, and sacrifices itself for others.

1-3. Great gifts (e.g. tongues, prophecy, knowledge, faith) and even good deeds are of no avail without love: cp. Matthew 7:22. What a man is, is more important than what he has.

1. Tongues] the gift the Corinthians most valued. Have not charity] do not use the gift in a spirit of love. Sounding brass] i.e. merely so much noise. 

2. All faith] see on 1 Corinthians 12:9. Remove mountains] Matthew 17:20; Matthew 21:21. St. Paul may have our Lord's words in mind; but it was a proverbial expression. 

3. These actions would seem works of love, but may spring merely from ostentation or vainglory.

Give my body] A still greater instance of self-devotion. To be burned] Some MSS have, 'give my body that I may boast,' in self-approval.

4-7. The character and actions of Love.
4. Vaunteth not itself] does not make a display. Puffed up] i.e. conceited. 

5. Seeketh not her own] i.e. her own advantage (1 Corinthians 10:24, 1 Corinthians 10:33).

Thinketh no evil] RV 'taketh not account of evil'; does not reckon up her grievances.

6. Rejoiceth not in iniquity] i.e. in hearing or telling of others' faults or follies. In (RV 'with') the truth] i.e. in the spread and victory of truth and right. 

7. Beareth] without breaking down. Believeth all things] is not suspicious; puts the best construction on things.

Endureth] without giving up.

8-13. Love is eternal. Other gifts, knowledge, prophecy, tongues serve but a temporary purpose. 'They are only means towards an end. Love remains the completion and perfection of our human being' (F. W. Robertson).

9. In part] partially, imperfectly. 

11. When I was a child] an illustration of 1 Corinthians 13:10. Understood] RV 'felt.'

12. Through a glass] RV 'in a mirror,' seeing only a reflection, not the actual reality. Ancient mirrors were of metal (cp. Exodus 38:8), often reflecting imperfectly.

Darkly] lit. 'in a riddle,' taught by hints and metaphors. Our knowledge of divine things is necessarily imperfect; much is not revealed, much only partially; we have to use earthly and human figures and language to express eternal truths. Know even as also I am known] 'Then shall I plainly know spiritual things with a knowledge like that of God' (Stevens); or,' even as God knows me.'

15. Now abideth] Probably meaning not 'these three exist now, but finally love alone will remain'; but, 'the fact is that these three alone are eternal.' Faith (confidence in God) will continue in the next life: so will hope (expectation of future good); for that life will be one of progress not stagnation. The greatest of these is charity] RV 'love.' For love is the mainspring of faith and hope; and 'God is love.'
14 Chapter 14 

Verses 1-40
(e) Spiritual Gifts
(iii) The Gift of Tongues subordinate to Prophecy
The Apostle in this chapter deals with the abuse of the gift of tongues which characterised the Corinthians, and declares that it is inferior to the gift of prophecy, though valuable enough in itself if kept in proper control. Speaking with tongues is a phenomenon we meet with in the NT. only here and in the Acts of the Apostles. The gift as recorded in Acts 2 seems to have been the power to speak in foreign languages. We are told that Parthians, Medes, and Elamites, as well as dwellers in Asia Minor, Egypt, Rome, Crete, and Arabia heard their own languages spoken by the disciples on the day of Pentecost. In the Corinthian Church the gift of tongues seems to have been manifested in a different way. It took the form of ecstatic utterance. Those who possessed it often burst forth during public worship in a rhapsody of words, unintelligible to others and often to themselves. There were others who had the gift of interpreting these utterances and explaining them to the congregation. But often there was no interpreter present; and the unedifying spectacle was witnessed of several worshippers speaking at once, and no one understanding a syllable of what was said. This gift, too, as it attracted attention and appealed to the Greek belief in prophetic ecstasy and love of display, was held in high estimation and anxiously sought after: but as the results proved, it was capable of grievous abuse.

The Apostle here points out that the gift of tongues while it is of value to the person who possesses it (1 Corinthians 14:4), and of importance as-attracting the notice of unbelievers (1 Corinthians 14:22), is of no benefit to the Church, because it provides no edification (1 Corinthians 14:2, 1 Corinthians 14:5, 1 Corinthians 14:11-12). On the other hand, the gift of prophecy is a benefit to others, for by it the Church receives edifying; because the speaker declares the secrets of God's dealing with men and reveals to men their need of God's grace, speaking so that all can understand him. Therefore the Apostle, though himself possessed of the gift of tongues in a high degree (1 Corinthians 14:18) and desiring that others should have it also (1 Corinthians 14:5), declares that prophecy is a far higher gift, because far more useful to the Church (1 Corinthians 14:5, 1 Corinthians 14:22, 1 Corinthians 14:24-25).

1-19. The gift of prophecy is better than that of tongues, because it edifies believers.

1. Follow after charity] Seek a loving spirit before all things. And desire] RV 'yet desire earnestly' (cp. 1 Corinthians 12:31); do not neglect other gifts. But rather that] and more especially that. Prophesy] inspired preaching; declaring God's mind. A prophet in Scripture does not simply foretell the future; he tells forth the mil of God, and speaks for God as His mouthpiece.

Paraphrase. '(2-4) One who has the gift of tongues speaks only to God; he does not communicate to others the mysterious truths of which he is conscious; he cultivates only his own spiritual life. But a prophet builds up the spiritual life of the Church by his words of exhortation and encouragement. (5) I do not disparage tongues; I should like you all to possess that gift; but it is inferior to prophecy unless the speaker can interpret and so build up the Church. (6) I myself could do you no good by speaking in a tongue, unless I added interpretation and teaching. (7) The melody played upon a musical instrument cannot be recognised unless the notes are distinct; (8) the bugle-call must be clear if it is to bring men to battle. (9) Similarly, unless it is possible to understand what you say, of what value are your words? (10, 11) Every language in the world has a meaning; but the hearer must understand the speaker's language, if they are to communicate with one another. (12) Seek then for the spiritual gifts which are most useful in edifying the Church. (13) Let him who has the gift of tongues seek also the gift of interpretation, (14, 15) so that his understanding may have its part in his prayer and praise, as well as his spirit. (16, 17) How can the ordinary worshipper say “Amen” when you give thanks, if he does not understand what you say? Your thanksgiving may be earnest and heartfelt, but it is valueless for his comfort and encouragement. (18, 19) I am thankful that I am highly endowed with this gift; but I would rather in your gatherings for worship say five words that would be helpful to your spiritual life than ten thousand which no one could understand.'

2. An unknown tongue] RV omits 'unknown': so throughout the chapter In AV it is in italics, merely added as an explanation or interpretation. 

4. Edifieth (RM 'buildeth up') himself] by conscious communion with God. 

6. Except I shall speak to you] i.e. in addition to (or instead of) speaking with tongues. A rhapsody of praise imparts little truth to others.

9. By the tongue] i.e. with your tongue, the instrument of speech. 

10, 11. Kinds of voices] i.e. languages. Barbarian] i.e. foreigner. 

12. Excel] RV 'abound,' i.e. in these gifts. 

13. Pray that he may interpret] i.e. pray for the ability to make known to others the meaning of the impassioned words in which he has poured out his spirit.

14. Is unfruitful] is of no use to myself or to any one else. 

16. Bless.. giving of thanks] Probably no special reference to the Eucharist. It is clear that public worship was largely at least extempore. Every member who was moved to do so, contributed to the edification of the congregation, by psalm, or prayer, or exhortation, or explanation: cp. 1 Corinthians 14:26.

Occupieth the room (RV 'filleth the place') of the unlearned] RM 'him that is without gifts'; probably here, 'any one not understanding your “tongue.” The (RV) Amen] the close of prayers and thanksgivings among both Jews and Christians, expressing the assent of the congregation (Nehemiah 8:6; Psalms 106:48.)

19. In the church] i.e. at a Church assembly. St. Paul insists upon Church worship being really 'common prayer,' each worshipper joining intelligently in what is said.

20-25. Prophecy is better than 'tongues' for convincing unbelievers.

Paraphrase. '(20) Do not reason like children, but like grown men: it is only in regard to knowledge of evil that I wish you to be childlike. So do not overestimate the more pretentious gift. (21) The histoiy of God's dealings with Israel suggests a lesson regarding the use of unintelligible speech. The warning of impending judgment was brought home to the people of Judah when they heard the strange accents of the Assyrians among them. (22) And what is suggested to us is that the utterances of those who have received this gift are a sign to attract the attention of unbelievers and warn them of the presence of the Spirit: whereas, on the other hand, prophecy makes its appeal rather to believers. (23) But if an unbeliever comes into your assembly and hears only words uttered in ecstasy without interpretation, will he not suspect you all of madness? (24, 25) Whereas if he comes in and finds you prophesying, he is likely to be impressed and converted.'

20. Be not children] who seek the showy rather than the useful: cp. Matthew 10:16; Romans 16:19.

21. In the law] i.e. the OT. (Isaiah 28:11-12). As God confounded the unbelieving Jews who rejected Isaiah's plain warnings as folly, by bringing upon them invaders (Assyrians) of unintelligible speech, so tongues are meant to impress unbelievers, as a sign of the existence of spiritual influences; but, as of old, many will be confirmed by them in their unbelief.

22. Tongues] were valuable to unbelievers as a sign of the Spirit's presence, but not for believers, who already were convinced of it, and who could appreciate prophecy. 

23. All speak with tongues] Not necessarily all at once, but one after another, leaving space for nothing else. Unlearned] cp. 1 Corinthians 14:16 any one not understanding this gift.

24. He is convinced of all] 'His conscience is aroused and awed by this united testimony to truth' (Massie).

25. In you of a truth] 'among you indeed.'

26-33. Regulations for the exercise of the various gifts.

Paraphrase. '(26) Now, brethren, I hear that there is much disorder in your worship, each of you being eager to utter his psalm, or lesson, or rhapsody, or interpretation, or exhortation, and apt to interrupt the other. Let this disorder cease, and everything be done with a view to strengthening your faith and deepening your spiritual life. (27, 28) Let no more than two or three speak with tongues at any meeting, and let them speak in succession, what they say being interpreted. But if there be no one present to interpret, let them engage in silent prayer and worship. (29-31) So also with the prophets: let two or three speak in succession; and if some one be moved to speak at any time, let him who is addressing you make way. In this way, you will all get an opportunity of edifying and being edified by one another. (32, 33) The prophet who is truly inspired is to be recognised by his self-restraint; for God does not inspire men to bring disorder into the Church, but prompts them to do the things that make for peace.'

26. Every one of you] The right of taking the lead in public worship was practically unrestrained at Corinth; and the need of regulation is here made very manifest. Hath a psalm] i.e. to sing (cp. Ephesians 5:19); either from the OT., or else impromptu: cp. the Magnificat, Benedictus, Nunc Dimittis. Doctrine, revelation] cp. 1 Corinthians 14:6, 1 Corinthians 12:28. 

27. By two] i.e. two or, at most, three may speak in succession, if there is an interpreter. 

28. Speak to himself, and to God] i.e. use this gift at home, not in public worship. 

29. Let the other (RV 'others') judge] whether the speakers have a message from God: cp. 1 Corinthians 12:10. 

30. Be revealed to another] The speaker is to conclude if he perceive another has received a sudden revelation. 

31. Comforted] i.e. encouraged, exhorted. 

32. The spirits of the prophet, etc.] So let none maintain he must speak, or cannot stop. 33. The author] RV 'a God.' Not confusion, but peace, is to His mind: cp. Romans 15:33. As in all churches of the saints] i.e. all Christian communities. This clause belongs to the whole preceding paragraph, 'Such arrangements are in force elsewhere, and you also ought to adopt them': cp. 1 Corinthians 11:16; 1 Corinthians 4:17 note.

34-36. Women are not to speak in Church assemblies: cp. 1 Corinthians 11:3-16; 1 Timothy 2:11-15. In 1 Corinthians 11:5; St. Paul seems to allow, provided the head be covered, what he forbids here. Either (a) on second thoughts he now forbids it altogether; or, (b) here he is thinking of public services; there, of more private gatherings: cp. Acts 18:26, where Priscilla is associated with Aquila in the teaching of Apollos See also 1 Corinthians 16:19.

34. As also saith the law] Genesis 3:16 : cp. 1 Timothy 2:13-14; 

35. If they will learn any thing] Perhaps some had expressed their own opinions under cover of seeking information. Their husbands] Most would be married; speaking would be still more unsuitable for the unmarried. 

36. Came the word of God out from you?] RV 'Was it from you that the word of God went forth? or came it unto you alone?'; i.e. you are neither the original nor the only Church; what are you that you diverge from the general practice and set up a standard of your own? The Apostle here falls back again on the weapon of sarcasm.

37-40. Conclusion of subject.

Paraphrase. '(37) To sum up, then, let those who claim to have these spiritual gifts attend to these regulations, for they express the will of the Lord. (38) But if any one, refuse to learn, let him just abide in his ignorance. (39) Do not forbid the exercise of ecstatic utterance; but encourage prophecy. (40) See that aboye all you have all orderly and seemly worship.'

37. Spiritual] i.e. possessing spiritual gifts.

Let him acknowledge] If their claim to have the Spirit is true, they will recognise the authority of these regulations. The commandments of the Lord] cp. 1 Corinthians 7:10 contrast 1 Corinthians 7:25, 1 Corinthians 7:40. 

38. Let him be ignorant] RM 'If any man knoweth not, he is not known,' i.e. God does not recognise him. But perhaps the Apostle means, 'If any man will not learn, then he must just abide in his ignorance, with all its inevitable loss': cp. Revelation 22:11. 

39. Covet to prophesy] This is to be 'earnestly desired' (RV); tongues are merely allowed.

40. Decently] i. e. in a becoming and proper way.

The principles St. Paul keeps steadily in view are, (1) Public worship must be edifying to all; (2) it must be conducted in good order.

15 Chapter 15 

Verses 1-58
(f) The Fact and the Doctrine of the Resurrection of the Dead
Some Corinthians disbelieved in the resurrection of the dead—not, apparently, in Christ's Resurrection, though St. Paul felt this would soon follow, but in their own future resurrection. This occasioned him to write this grand chapter, which has cheered the hearts of so many mourners, read, as the greater part of it is, at the burial of the dead. He first (1 Corinthians 15:1-11) repeats the historical evidence for Christ's Resurrection, a truth taught by all Christian teachers to all their converts; then shows (1 Corinthians 15:12-19) that the denial of the resurrection of the dead leads logically to the denial of Christ's Resurrection, thus overthrowing the whole Christian faith. He next (1 Corinthians 15:20-28) speaks of the consequences of Christ's Resurrection; and (1 Corinthians 15:29-34) the influence of the hope of resurrection upon Christian life and practice.

He then throws light on the nature of the resurrection-body (1 Corinthians 15:35-44), by using the analogy of seed and plant, and reminding his readers of the differences now existing between various bodies. So the resurrection-body will spring from the earthly one, but be far more glorious, a spiritual body, not like Adam's earthly body, but like Christ's glorified one (1 Corinthians 15:45-49). The bodies of the living (1 Corinthians 15:50-52) will experience a similar change. This resurrection change is the final victory over sin and death (1 Corinthians 15:53-58). The Apostle's teaching is to be distinguished from the doctrine of the immortality of the soul taught by the great heathen thinkers like Socrates and Plato. It includes that doctrine, but adds to it the doctrine of the redemption of the body (Romans 8:23); and bases the whole doctrine of the resurrection-life upon the fact that Christ is risen from the dead.

The doctrine of resurrection and future life was not clearly revealed in OT. times. Death was commonly regarded not as the end of all things, but as followed by a shadowy existence, not worth calling a life, cut off from all its joys and even from God Himself (Psalms 6:5; Psalms 88:5, Psalms 88:12; Isaiah 38:18). So the rewards and punishments set before Israel in the Law were temporal ones (Deuteronomy 28). But God gradually led His people on to clearer light. (1) Their consciousness of communion with God was so strong that they felt death could not end it (Psalms 73:24-26). (2) They felt a future life was required to vindicate God's justice. Isaiah (Isaiah 26:19) speaks of a national resurrection (cp. Ezekiel 37); Daniel (Daniel 12:2) of an individual one. The hope gradually grew stronger; in our Lord's day the Pharisees held to it firmly, though the Sadducees denied it (2 Maccabees and the Psalms of Solomon, probably written by Pharisees about 45 b.c., show the prevalence of this hope). But our Lord's Resurrection changed what was previously only partially revealed into a 'sure and certain hope': cp. 2 Timothy 1:10. Not only did it (1) prove the truth of His claim to be the Son of God (Romans 1:4), and (2) assure men that His sacrifice had been accepted (Romans 4:25); it is (3) appealed to by St. Paul as a call to Christians, in virtue of their mystical union with Christ, to live no longer to sin, but to God (Romans 6:4, etc.); and (4) it is the pledge that we too shall rise again (here, and 2 Corinthians 4:14; Romans 8:11, etc.). And what we gather as to the nature of Christ's resurrection-body (Luke 24; John 20) throws light upon the change in ours, which will be conformed to the body of His glory (Philippians 3:21 RV). It was a real body, bearing the marks of His former 'natural' body (John 20:27); capable of receiving food (Luke 24:43), and of being recognised by those who had formerly known Him, though apparently only when He willed to be recognised: cp. Luke 24:15-16, Luke 24:31. Yet it could be transported mysteriously from place to place, passing even through the closed doors. St. Paul uses the analogy of plant and seed to explain the relation of the resurrection-body to the present one. We may infer that the glorified body will have some relation to the natural body, thus preserving personal identity; but will not be composed of the identical material particles of the body laid to rest; it will be free from its limitations and imperfections, a fit abode for the perfected spirit.

i-ii. The historical evidence for Christ's Resurrection. St. Paul reminds his converts of his original teaching at Corinth—how the Resurrection was one of the essentials of his gospel message. As at Athens (Acts 17:18) he preached 'Jesus and the Resurrection,' and their position as Christians rests upon their adherence to this truth. His great message to them was Christ's atoning death, His burial, and His return from the grave. He mentions five separate appearances of Christ after His Resurrection, and finally mentions the Lord's appearance to himself. He reminds them that, although unworthy to be called an Apostle on account of His former persecution of the Church, God's grace has made him a true Apostle. And he concludes by pointing out that in the matter of proclaiming the Resurrection of Christ he and the other Apostles are at one.

2. Are saved] i.e. are in the way of salvation (see on 1 Corinthians 1:18), by faith in the crucified and risen Saviour. Keep in memory] RV 'hold fast.'

Have believed (RV 'believed,' i.e. at your conversion and baptism) in vain] i.e. without consideration, and so without stability. 

3. I delivered.. which I received] see on 1 Corinthians 11:2, 1 Corinthians 11:23. Probably he 'received' the accounts of these appearances of the risen Lord on his visit to Jerusalem (Acts 9:27-28; Galatians 1:18-19), when he saw Peter and James. First of all] As most important. For our sins] i.e. to atone for them.

According to the scriptures] Not by accident, but in fulfilment of God's plan: cp. Isaiah 53; Luke 24:44-46. 

4. Buried] This proves the reality of both Death and Resurrection. 

5. He was seen] RV 'appeared to.' Not a complete list. Mary Magdalene, e.g., and the two at Emmaus (Luke 24) are omitted. He mentions those personally known to himself, and whose authority would have weight at Corinth.

Cephas, then of the twelve] Luke 24:33-36.

6. Above five hundred brethren at once] probably on the mountain in Galilee (Matthew 28:16-17). Some are fallen asleep] i.e. dead. Twenty-five years at least had elapsed. Sleep is used of death often in OT. (e.g. 1 Kings 2:10), but Christ, by using it of those He was about to restore to life (Matthew 9:24; John 11:11-13), and by His own Resurrection, which is the assurance of ours, has given new meaning to it, viz. not merely cessation of the work of life, but a sleep from which we shall awake to new life. 

7. James] The Lord's brother (Galatians 1:19; Acts 15:13). This appearance is not mentioned in the Gospels.

All the apostles] probably just before the Ascension, Acts 1:4.

The present passage is the oldest account of the appearances of the risen Lord, written years before any of our Gospels, and only about twenty-five years after the events, while hundreds of witnesses were still living. It is thus a most valuable piece of evidence as to the certainty of our Lord's Resurrection, which would remain firmly attested even if the authenticity of our Gospels were denied.

8. Of me also] on the road to Damascus, at his conversion (Acts 9). Born out of due time] Suddenly, without the gradual training of the rest; as inferior as an immature birth is to a mature one. 

9. The least of the apostles] cp. 1 Timothy 1:12-16. 

10. I am what I am] i.e. an Apostle. Not in vain] i.e. was justified by its results. His apostolic work, as well as his apostleship itself, was due to the grace of God. 
11. Or they] i.e. the other Apostles; Christ's Resurrection was taught by all Christian preachers, accepted by all believers.

12-19. Denial of the resurrection of the dead logically involves the denial of Christ's Resurrection, which would overthrow the whole Christian Faith. The belief in the resurrection of the dead is bound up with the Resurrection of Christ. But His Resurrection shows that resurrection is not an impossibility, and as He is Son of man, 'the spiritual head of humanity,' His Resurrection does not stand by itself; it is man's resurrection also. The Corinthians accepted the truth of the Resurrection of Christ, and the Apostle asks them how they can logically deny the truth of the resurrection of the dead. He then proceeds to establish the truth of the resurrection of the dead by the method of indirect proof, showing the awful consequences which would result from its denial. The first of these impossible consequences is that Christ is not risen; another is that they are still unforgiven sinners, their faith being useless; a third is that the Apostles are proclaiming falsehoods; and a fourth is that their beloved dead are hopelessly lost to them. He concludes, therefore, that if their hope in Christ has reference only to the present life they are in a pitiable state, for they are cherishing a mere delusion, if there be no truth in the resurrection of the dead.

12. How say some among you, etc.] Their unbelief probably sprang from the philosophical idea that the matter was essentially evil, so that the soul would be better off when set free from the body; thus the doctrine of the Resurrection was to them a needless difficulty: cp. also 2 Timothy 2:17. The Corinthians, however, accepted the Resurrection of Christ as a fact, and the Apostle argues that they cannot logically deny the fact of the resurrection of the dead, as Christ's Resurrection is a particular case of it. 

13. Then is Christ not risen] For if a thing be altogether impossible, there cannot be even one instance of it. In this and the following vv. (see summary) the Apostle shows the logical consequences of disbelief in the resurrection, or, rather, the consequences that would follow were there no resurrection. These consequences, he concludes, are unthinkable or absurd, and, therefore, he argues that the premises which produce them are false.

14. Vain] i.e. there is nothing in it.

15. False witnesses] not merely empty talkers, but positive liars. No thoughtful sceptic now-a-days regards the Apostles as impostors. Their character, as well as their sufferings, forbids this; but he would say they were victims of a mistake—merely imagined they saw the risen Lord. But the idea of this never enters St. Paul's mind; it was to him perfectly impossible that they could have been mistaken. 

17. Yet in your sins] not justified from them (Romans 2:25); unforgiven, unrenewed. 'Christ's Resurrection is the seal of our justification and the spring of our sanctification' (Findlay). If there be no resurrection, of what avail are forgiveness and salvation? 

18. They also which are fallen asleep] The Apostle here argues from the natural affections of the human heart. It is impossible to believe that those who died in faith in Christ perished utterly. The inference is: 'But we are sure these things are not so; therefore Christ has risen; therefore the resurrection is possible.' He argues from Christian experience. 

19. If in this life only we have hope in Christ] If our hope in Him does not reach beyond this life, we are most miserable (RV 'pitiable'), because the hope of future joy and blessing which inspires our toils and sufferings is a mere delusion.

20-28. The fact and the consequences of Christ's Resurrection. Christ is risen as the firstfruits of those who sleep. As death came on all through Adam, so resurrection-life will come to all through Him. But this will only be at His coming, which will be followed by His handing over the Mediatorial Kingdom to the Father, now that all things, even death itself, have been subjected to Him.

20. The firstfruits] The first sheaf accepted by God is a pledge of the coming harvest: cp. Leviticus 23:10-11; 

21, 22. The Apostle, as in Romans 5, contrasts Adam, from whom by natural descent we all derive a corrupt nature, with Christ the second Adam, the Son of man, our spiritual head, by union with whom we receive spiritual life. All.. all] The first 'all' means, of course, all mankind. The second may mean the same, in which case shall be made alive simply refers to resurrection, whether to life or to judgment (John 5:28-29 cp. Daniel 12:2; Acts 24:15). But perhaps more probably it means only, 'all those who are Christ's' (1 Corinthians 15:23), who shall enjoy the 'resurrection of life.' Cp. 1 Corinthians 15:23, 'Christ the firstfruits: then they that are Christ's.'

23. In his own order] i.e. rank, or place. Christ comes first, the rest long after.

24. Then cometh the end] Christ's Advent and the Resurrection conclude this dispensation. When he shall have delivered up the kingdom] The purpose of the Incarnation will have been accomplished; Christ will have recovered for His Father the dominion over all things. 'This is no ceasing of Christ's rule, but the inauguration of God's eternal kingdom'(Findlay). All rule] i.e. every opposing power. 

25. He must reign] according to prophecy (Psalms 110:1). 

26. The last enemy] 'The first enemy of Christ and of Christians is the devil, who was conquered by Christ on the Cross; the second is sin, which through the grace of Christ is conquered by Christians in this life; the third is death, which, as the last of all, will be conquered at the Resurrection' (quoted by Sadler). 

27. For he (God) hath put all things under his (Christ's) feet] cp. Psalms 8:6; Hebrews 2:8; Philippians 2:9-11. The Father has bestowed upon Him as Son of man dominion over the whole universe. When he saith, etc.] RM 'when he shall have said, All things are put in subjection (evidently excepting him that did subject all things unto him), when, I say, all things,' etc.; i.e. when Christ announces His complete victory, which is no infringement of God's sovereignty. 

28. Then shall the Son also himself be subject] see on 1 Corinthians 15:24. The Son will continue to be subordinate to the Father, as now. This is involved in the very idea of Sonship: cp. 1 Corinthians 3:23; 1 Corinthians 11:3. That God may be all in all] The universe, with all it comprises, will wholly answer to God's will and reflect His mind.

29-34. The practical effects of the doctrine of the Resurrection. The Resurrection alone gives an adequate motive for (a) baptism for the dead; (b) running risk of death in Christian work; or indeed (c) abstaining from a life of self-indulgence.

29. Baptized for the dead] a very obscure allusion. There was somewhat later a practice, among certain sects of vicarious baptism; when a man died unbaptised, a friend would receive baptism in his stead. This may have already existed and be meant here. St. Paul mentions 'baptism for the dead,' without expressing his approval; but some think the practice sprang up later from a perversion of this passage. Two other views seem possible. (1) That of St. Chrysostom: 'Before baptism we confess our faith in “the resurrection of the dead,” and are baptised in hope of this resurrection.' (2) That of Godet, who regards the baptism as the baptism of suffering, the baptism with which those were baptised who have by martyrdom entered the Church invisible. But it can scarcely be denied that, as Dr. Dods says, 'the plain meaning of the words seems to point to a vicarious baptism, in which a living friend received baptism for a person who had died without baptism.'

31. By your rejoicing] RV 'by that glorying in you,' i.e. as surely as I am proud of you: cp. 1 Thessalonians 2:19-20; I die daily] am daily in danger of death, and my daily sufferings must end in it: cp. 2 Corinthians 11:23. 

32. After the manner of men] i.e. from ordinary human motives, for applause or money; and with no hope of reward in the resurrection life. I have fought with beasts] probably a strong metaphor (cp. 1 Corinthians 4:9) for some plot of the Jews or attack of the mob. His Roman citizenship and influential friends (Acts 19:31) would have saved him from actually having to fight wild beasts in the theatre; and this, if it had really happened, would probably have been specially mentioned (2 Corinthians 11:23).

If the dead rise not] RV takes this with the next sentence. Let us eat and drink] Isaiah 22:13. The natural though not the necessary consequence of disbelief in a future life is to care only for self-gratification.

33, 34. Do not associate with those who deny this vital truth. You are in great danger of being corrupted by them. Be aroused to a sense of your condition, and cease from sin. I trust that my words will shame you out of your folly.

33. Evil communications] RV 'evil company,' a quotation from a Greek poet, Menander, warning the Corinthians against the influence of heathen ideas about the future life. The line had probably in St. Paul's day become a proverb, as it is still. 

34. Some have not the knowledge of God] hence both unbelief in resurrection, and low moral tone. To your shame] i.e. to shame you; for you ought to surpass the heathen.

35-44. The nature of the Resurrection and the Resurrection body. St. Paul here uses several illustrations of (a) the possibility (b) the nature of the resurrection change. The seed sown in the ground decays, but gives birth to a new plant. So from the body laid in the grave a nobler one will arise. There are in the world many varieties of animal life, each suited to its surroundings, and, moreover, bodies of heavenly beings as well as earthly far more glorious than they. Moreover, sun, moon, and various stars have different degrees of brightness. So our resurrection body will be far more glorious, adapted to its surroundings. Our body sown in corruption, dishonour, weakness—a mere natural body—will be raised in incorruption, honour, power—a spiritual body: see intro. to this c.

36. Thou fool] RV 'thou foolish one.' The Apostle is somewhat impatient of objections to his doctrine of the Resurrection, which the analogies of nature readily refute. That which] i.e. the seed which. Is not quickened, except it die] cp. John 12:24. In nature, death leads to higher life. 

37. Not that body that shall be, but bare (RV 'a bare') grain] The actual seed sown does not reappear, but something higher, a complete plant, springs from it. 

38. His own body] RV 'a body of its own,' i.e. a plant of the same kind as the seed.

39. There are many different forms of animal life; so there may be of human life.

40. Celestial bodies] probably this refers to angels, not to sun and moon, etc. But this leads him in the next v. to speak of degrees of glory. Bodies terrestrial] i.e. creatures of the earth. 

41. One star differeth] The primary meaning is the literal one. Some stars are brighter than others. There are great differences between things of the same class; so also between the natural and the spiritual body.

44. A natural body] (cp. 1 Corinthians 2:14, 'the natural man') endowed with natural life and fitted for an earthly existence. The spiritual body will be filled with spiritual life and adapted for a spiritual existence. The word 'natural' is literally 'soulish,' and suggests the possession of an ordinary human personality; while the word 'spiritual' suggests a relation to the divine. Man possesses the spiritual life through his union with Christ, and the Apostle asserts that there is a spiritual body fitted for the requirements of this spiritual life, and that he will come into possession of it in the resurrection life 

45-49. Our bodies will be like Christ's, no longer like Adam's. Adam, made from the earth, became 'a living soul'; Christ, who is from heaven, is constituted a life-giving Spirit. We belong to both, and so share the nature of both; we have borne the image of the earthly man, we shall bear that of the heavenly Man.

45. Was made a living soul] (Genesis 2:7). Life was given to him, while Christ is the Giver of life. The last Adam was made] RV 'became' (i.e. at His Resurrection). A quickening (RV 'lifegiving') spirit] bestowing resurrection as well as spiritual life: cp. John 5:21-29; John 11:25, John 11:26. The last Adam] the new Head of the human race: cp. John 11:21-22, Romans 5. 

47. Of the earth, earthy] hence subject to decay and death: cp. Genesis 3:19, 'out of it' (the ground) 'wast thou taken; for dust thou art, and unto dust shalt thou return.' From heaven] and so, spiritual and eternal. 

49. Have borne the image] i.e. have been made like. Our present body is Like Adam's, but it will be conformed to the body of Christ's glory (Philippians 3:21).

50-53. The necessity of this change, in which the living will share. Our earthly perishable nature cannot take possession of God's imperishable kingdom. All men will not pass through death, but all alike will be instantaneously transformed. Our mortal nature must clothe itself with immortality.

50. Flesh and blood] i.e. human nature in its present material and perishable condition. Inherit] take possession of; have rightful entrance upon. The argument is, that such a spiritual body as he has been speaking of is absolutely necessary in the kingdom of God. 

51. Not all sleep] for some will be living when Christ comes again. 

52. At the last trump] cp. Matthew 24:31; 1 Thessalonians 4:16;—a signal which all will hear: cp. also Exodus 19:18. We] i.e. those still living; the quick.

Shall be changed] The Apostle hoped Christ would return in his lifetime. 

53. This mortal (body) must put on immortality] cp. 2 Corinthians 5:1-5.

54-58. The Resurrection is the final triumph over sin and death. When this glorious body has been received, then will be the end of death and the grave. Sin, too, shall have disappeared, and the Law will be no longer necessary. Over all God gives us the victory through Christ. Let us therefore praise Him, and seek to abound in His work, which is not in vain if done in Christ.

54, 55. Death is swallowed up, etc.] Isaiah 25:8. O death, where is thy sting, etc.] from Hosea 13:14. 

56. The sting of death is sin] which brought death into the world (Romans 5:12), and gives it its bitterness: cp. Hebrews 2:14, Hebrews 2:16. And the strength of sin is the law] which reveals sin and, indeed, 'intensifies its power,' without giving power to overcome it (Romans 7:7-13; Romans 8:2, Romans 8:8). But God giveth us the victory over sin now (Romans 8:1-2), and hereafter over death (Romans 8:11).

Through our Lord] because Christ has overcome sin, and through faith in Him we, inspired by His Spirit, overcome it also.

58. Unmoveable] not shaken by false teaching. Not in vain] contrast 1 Corinthians 15:16-19. In the Lord] Christ is regarded as the atmosphere, so to speak, in which their work is done. It is inspired by Him and done for Hi sake: cp. 1 Corinthians 9:1.

16 Chapter 16 

Verses 1-24

The Collection. Personal Messages and Conclusion
The Apostle in this chapter instructs the Corinthians to make a collection for the poor Christians in Judæa, intimates his intention of visiting them at an early date by way of Macedonia, and concludes with kind messages of brotherly love. In 1 Corinthians 16:8 he mentions his intention to stay in Ephesus till Pentecost. He probably stayed much longer, owing to the troubles that arose in Corinth; for in our Second Epistle (2 Corinthians 9:2) he speaks of the collection which he here appoints to be made, being ready a year ago. Meanwhile he had probably made the Corinthians a short visit by sea from Ephesus, and returned disappointed. He finally visited them by way of Macedonia, according to his original intention, announced in this chapter after their repentance. On the whole circumstances see Intro, to 2 Cor.

(g) 16:1-4. The Collection
The collection for the Church in Jerusalem was made at St. Paul's request by all the Churches he had founded in the Gentile world, as we learn from his letters and from the list of delegates sent by these Churches to Jerusalem (Acts 20:4). The Church in Jerusalem included many poor (Acts 6:1), and the Gentile Churches were enabled to show alike their gratitude to and their sympathy with the Mother-Church by material aid from their more ample resources.

1. The collection for the saints] cp. 2 Corinthians 8, 9, Romans 15:25-28.

To the churches of Galatia] either by messenger, or by a letter not preserved; not in our Epistle to the Galatians. The Churches of Galatia were those he had established in Pisidian Antioch, Iconium, Derbe, and Lystra: see Acts 13:14; Acts 14:23. 

2. The first day of the week] viz. Sunday, already the day for Christian assemblies (Acts 20:7); a fit time for an act of Christian love. This v. is the great scriptural justification of the weekly offertory.

That there be no gatherings (RV 'that no collections be made') when I come] i.e. that it may be all your own doing, not mine. 

3. By your letters] of commendation to the Christians at Jerusalem: cp. 2 Corinthians 3:1; Delegates would go from Corinth to avoid all suspicion of misappropriation of the money (2 Corinthians 8:19-21).

(h) 16:5-24. Personal Messages and Conclusion
5. I do pass through Macedonia] i.e. this is my present intention. His original plan had been to go direct to Corinth (2 Corinthians 1:15-16), but only for a passing visit. 

6. Yea, and winter] RV 'or even winter.' He stayed three months in Greece (Acts 20:2-3), when at length he carried out his plan. Bring me on my journey] cp. Romans 15:24; Titus 3:13. 

8. Pentecost] one of the three great Jewish feasts, associated under Christianity with the descent of the Holy Spirit. 

9. A great door and effectual is opened] cp. 2 Corinthians 2:12; Colossians 4:8; Revelation 3:8; 'I have good openings, and must make full use of them.' Many adversaries] Acts 20:19, also Acts 19:28.

10. If Timotheus (RV 'Timothy') come] cp. 1 Corinthians 4:17. It is not quite certain whether or not he reached Corinth: see Intro. 2 Cor. He was young (cp. 1 Timothy 4:12), and seems to have been timid. 

11. With the brethren] the bearers of this letter. 

12. Apollos] Perhaps the Corinthians had asked that he might visit them. His refusal may have arisen from fear of rekindling the party feeling at Corinth. 

13, 14. These vv. sum up the practical teaching of the Epistle. They needed to avoid carelessness, fickleness, and moral feebleness, and to cultivate a spirit of Christian love. 

15. The house of Stephanas] baptised by the Apostle himself (1 Corinthians 1:16).

The firstfruits of Achaia] There were converts at Athens (Acts 17:34), therefore Achaia must be used in the narrower sense of Southern Greece; or else these were the firstfruits as a household. Addicted themselves to the ministry] RV 'have set themselves to minister.'

16. Submit yourselves unto such] 'esteeming them very highly in love for their work's sake' (1 Thessalonians 5:13). 

17. Stephanas and Fortunatus and Achaicus] who had probably brought the letter from the Corinthians (1 Corinthians 7:1). That which was lacking on your part they have supplied] i.e. their visit has made up for your absence. 

18. And yours] for you will be glad to hear of my gladness. 

19. Asia] i.e. the Roman province, of which Ephesus was the capital—the western part of Asia Minor or Turkey in Asia: cp. Acts 19:10, Acts 19:26; Revelation 1:11.

Aquila and Priscilla] cp. Acts 18:2-3 at Ephesus, Acts 18:18-19, Acts 18:26. The church that is in their house] Those Christians who assemble there.

20. An holy kiss] a token of Christian brotherhood: cp. Romans 16:16. 

21. With mine own hand] This signature authenticated the letter, which was written by a secretary, perhaps Sosthenes (1 Corinthians 1:1): cp. Romans 16:22; 2 Thessalonians 3:17.

22. If any man love not the Lord] Without this love, religion is a delusion or mockery; where this love is the man cannot go far wrong. And love is shown by obedience (John 14:15). Anathema] a Gk. word, meaning 'accursed,' 'cut off from God.' Maran-atha] This expression stands by itself and is not joined to anathema as in AV. It is two Aramaic words, meaning either 'the Lord has come' (cp. 1 John 5:20), or 'our Lord cometh' (RM), or perhaps 'Lord, come': cp. Philippians 4:5; Revelation 22:20.

24. My love be with you all] though I have had to reprove severely, and though some prefer other leaders. In Christ Jesus] who inspires all Christian love.

For the subscription see Intro.: 1 Corinthians 16:8 shows that the Epistle was written from Ephesus.
